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Foreword to the Fourth Edition

By the grace of Allah (swt), The World Federation of KSIMC is pleased to present to our
community a fourth edition of Islamic Laws, an edition which includes many revisions to the third
edition published in 2017.

The World Federation first had the honour of publishing an English translation of the Persian
manual of the rulings of His Eminence al-Sayyid Ali al-Husayni al-Sistani (may Allah (swt)
protect him) in 1994. It was in accordance with the wishes of His Eminence that the first edition
of Islamic Laws was published by The World Federation, the result of Mulla Asgharali M. M.
Jaffer’s translation completed in a remarkably short space of time. All subsequent editions of the
work — including this present fourth edition — have been translated by Dr Shaykh Mohammed Ali
Ismail. The second edition was originally published as two separate volumes: volume one, Ritual
Acts of Worship, was published in 2015; and volume two, Transactions, was published in 2017.
Also in 2017, a combined edition of the entire work was published as one volume.

However, considering that the Qum Office of His Eminence has published five further editions
of the Persian manual of his rulings since our last English edition (that is, since the third edition
of Islamic Laws, which was based on the thirty-first edition of the Persian manual of rulings), we
felt it necessary to publish a fourth updated English edition, which would be in accordance with
the latest thirty-sixth Persian edition, published in 2021.

In this fourth edition, the reader will find changes to over 100 rulings, six of which pertain to
frequently faced situations. These updates, therefore, may potentially have a major impact on the
English-speaking followers of His Eminence.! Additionally, this new edition, having gone
through a robust review process, includes an updated glossary, clearer phrasing of language, and
corrections to the Arabic text, making Islamic Laws more accurate and user-friendly. So as to
bring our marja ‘ closer to our community, we have included a new biography of His Eminence
and have redesigned the cover with a new look and a photograph of His Eminence, in line with
the teaching that looking at the face of an ‘@lim is an act of worship.

The Islamic Education Department of the World Federation strives towards the goal of making
religious education material digitally accessible. As a consequence of our embracing technological
changes in education, the fourth edition of Islamic Laws is freely available via both our
‘OneStopFigh’ dynamic online portal (figh.world-federation.org) and mobile application.

I am extremely grateful to Dr Shaykh Mohammed Ali Ismail, as are all the office bearers of The
World Federation. Since the second edition of Islamic Laws, Shaykh Ismail has accompanied us
on a blessed journey to make Islamic rulings more accessible to English readers. His proficiency
as a translator combined with his meticulous and efficient approach to his work serve to assist
readers to better understand the fighi rulings of our marja, and practice them as intended. We

! These six rulings are: 597, 1498, 1562, 1694, 1699, and 1803. A list of all the updated rulings
can be found in Appendix 3.


https://fiqh.world-federation.org/

would also like to thank Shaykh Abbas Ismail for copy-editing this updated translation with utmost
efficiency as well as Shaykh Muhammad Mahdi Kassamali for drafting an insightful biography of
His Eminence, especially for this volume, which appears here in revised form.

I also acknowledge and appreciate the efforts of the proof-readers, as well as the constant support
and guidance received from the offices of His Eminence.

Finally, I would like to express our gratitude to the Islamic Education Department’s team, led by
Shaykh Murtadha Alidina and Shaykh Afzal Merali, for their constant guidance and project
management of this publication. May Allah (swt) reward them and everyone who has contributed
to this work.

Safder Jaffer

President

The World Federation of KSIMC
London, UK

Sha‘ban al-Mu‘azzam 1444 / March 2023



Translator’s Preface to the Third Edition

In the name of Allah, the All-Beneficent, the Ever-Merciful.
All praise is for Allah, Lord of the worlds.
May Allah bless Muhammad and his pure progeny.

This work is a translation of the Persian Tawdih al-Masa’il (literally, Explanation of Issues) of His
Eminence al-Sayyid Ali al-Husayni al-Sistani. The text used for this translation is the thirty-first
edition, published in 2014 by the Qum Office of His Eminence. The following is a list of the most
important conventions that have been adopted in this work.

1. The particular wording employed by a jurist in his rulings is highly significant; sometimes, even
small differences in expression can impact greatly on people’s lives. With this in mind, and given
that the present work is a translation of a manual of jurisprudential rulings, the aim has been to
produce a translation that is as close to the original wording as possible. However, where this
approach would have produced unfamiliar or unclear expressions in English, a more idiomatic
style has been adopted.

2. Annotations and glosses have been added in an effort to enhance the reader’s understanding of
the rulings and to facilitate cross-referencing with other parts of the work. Many of these
annotations and glosses have been based on al-Sayyid al-Sistani’s other works on Islamic law,
particularly Minhaj al-Salihin.

3. In order for all aspects of the work to be accessible to as many English-speaking people around
the world as possible, the standard Arabic spelling and pronunciation have been used as a model
for the transliteration of legal terminology; for example, ‘amanah’ and ‘awwal’ have been
preferred to ‘amanat’ and ‘avval’. For the same reason, in the case of compound terms, the Arabic
form has been preferred; for example, ‘ahl al-kitab’ and ‘al-ihtiyat al-wajib’ have been used
instead of ‘ahl-i kitab’ and ‘ihtiyat-i wajib’.

4. The transliteration of those Arabic parts of the text that in practice are meant to be articulated
verbally has aimed to facilitate a more natural and uninterrupted pronunciation of the words and
sentences. For example, in the section on the translation of prayers, ‘ihdinas siratal mustagim’ has
been preferred to ‘ihdina al-sirat al-mustaqim’.

5. To avoid making the text longer and more complex than necessary by constantly stating ‘he/she’
in rulings common to both genders, the word ‘he’ is used to refer to both a man and a woman in
those rulings.

6. The words ‘should’ and ‘should not’ are used in the context of recommendations and
disapprovals, whereas ‘must’ and ‘must not’ refer to instructions that are obligatory to follow.



7. In the original work, many parts of the text that are in Arabic — including nearly all the
supplications — are not translated into Persian. However, it was felt that all the Arabic text should
be translated into English and included in the current work for the benefit of readers with little or
no knowledge of Arabic.

8. In order to produce a more fluid text, the use of square brackets to indicate the inclusion of
words that are not in the original work has been kept to a minimum.

9. Legal terminology has been translated into English on the first occasion in each chapter. Upon
subsequent use of these terms, only the original Arabic word or its English equivalent is given,
depending on which one was deemed to be more familiar to the majority of English-speaking Shia
Muslims, or in some cases, more suited to the particular context. In the main headings, however,
both the key Arabic and English terms have been mentioned. Original terms and their translations
can also be found in the glossary and appendix at the end of the book.

10. The translation of nearly all the Qur’anic passages are from Ali Quli Qara’i’s The Qur’an:
With a Phrase-by-Phrase English Translation (London: ICAS Press, 2005).

11. The invocation ‘sallal lahu ‘alayhi wa alih > (may Allah bless him and his progeny) after the
mention of Prophet Muhammad has been indicated by the abbreviation ‘S’; similarly, the
invocation  ‘alayhis/ ‘alayhas/ ‘alayhimus salam’ (peace be upon him/her/them) after the mention
of one or all of the Imams, or Lady Fatimah, has been indicated by the abbreviation ‘*A’.

I would like to take this opportunity to thank Shaykh Abbas Mohamed Husein Ismail and
Dr Amir Dastmalchian for copy-editing and proofreading this work. I am also grateful to
Mohammad Mehdi Baghi for his assistance with the meaning of certain words and phrases in the
original text, and to Dr Haider Bhogadia for his help with anatomical terms. Warm thanks are due
to Shaykh Kumail Rajani, The World Federation’s Head of Islamic Education, for his perceptive
observations in the final draft of the text. [ am grateful to the offices of His Eminence al-Sayyid
al-Sistani in Qum and in London for providing clarification on certain rulings. My appreciation
also goes to Sayyid Aliraza Naqvi, formerly The World Federation’s Assistant Secretary General
responsible for Islamic Education, for initiating the project which has resulted in this translation
and for his support throughout. For this combined edition, some of the revisions I have made are
based on the feedback and suggestions I received from various members of the community,
particularly Shaykh Rizwan Arastu; I am grateful to them all. Finally, I am thankful to my wife
for all her valuable contributions, and to my children for their patience during the course of this
work.

I beseech Allah, without whose grace nothing can come to fruition, to accept the efforts of
all those who have been His agents in this project, and to bless us all with the success to worship
Him and to live our lives as His true servants.

MOHAMMED ALI ISMAIL
London, UK
Rajab al-Murajjab 1438 / April 2017



Translator’s Preface to the Fourth Edition

In the name of Allah, the All-Beneficent, the Ever-Merciful.
All praise is for Allah, Lord of the worlds.
May Allah bless Muhammad and his pure progeny.

Since the publication of the third edition of Islamic Laws in 2017, His Eminence al-Sayyid Ali al-
Husayni al-Sistani (may Allah grant him a long and healthy life) has published five further editions
of his Persian manual of rulings. As the last of these, the thirty-sixth edition published in 2021,
contains many revisions, The World Federation saw it necessary to publish a new, fully updated
edition of its English translation of the manual.

For this fourth edition, all the revisions in the latest Persian edition were first identified.
The translation was then updated to reflect the changes. The entire work underwent a thorough
review during this process, and improvements were made to every chapter. In particular, more
rulings and terms were explained through footnotes and glosses in square brackets, and the
wording was revised in places for better readability.

All the changed rulings have been marked with an asterisk [*]. Furthermore, a new
appendix listing all the updated rulings has been added. The revisions to six rulings, namely 597,
1498, 1562, 1694, 1699, and 1803, are particularly significant as they concern commonly
encountered situations and could have important implications for His Eminence's followers. These
revisions have been explained in the footnotes.

Two related projects have come to fruition since the publication of the third edition of
Islamic Laws. The first, ‘OneStopFigh’, has made Islamic Laws freely available via a mobile
device application as well as a dynamic online portal (figh.world-federation.org). The second
focused on His Eminence’s new ruling on khums (Ruling 1803 in the present work) and culminated
in a booklet titled Khums: A Brief Guide, also available from the aforementioned website.

I would like to express my gratitude to everyone who has assisted me in this updated
translation. A special word of appreciation goes to my brother, Shaykh Abbas Mohamed Husein
Ismail, for copy-editing the work, and to Sayyid Mahmud Marashi of His Eminence’s Qum Office,
for answering my questions about the rulings.

I pray Allah accepts the contributions everyone has made to this work and its related
projects.

MOHAMMED ALI ISMAIL
Hemel Hempstead, UK
Sha‘ban al-Mu‘azzam 1444 / March 2023


https://fiqh.world-federation.org/




Transliteration

Arabic terms which do not have standard spellings in English have been transliterated according
to the system set out on this page.

. a, 1, or u (initial J 1
form)

" (medial or final
’ form) f m
‘ a O n
- b > h
= t 3 W
< th ¢ y
d ] s |h (without idafah)
« h E t (with idafah)
< kh ~ ~
3 d 2 gl **
3 dh = a
0 r — i
J z - u




o S =/ a

8- sh — 1

o= S = u

o= d I 'a (medial form)
= t — ay

- z o ayy

d ‘ &— |iyy (medial form)
d gh — 1 (final form)
- f — aw

T) q 3= aww

4 k = uww

** This does not apply, however, to those Arabic parts of the text that in practice are meant to be
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CHAPTER ONE

Following a Jurist (7aqlid)



In the name of Allah, the All-Beneficent, the Ever-Merciful.

All praise is for Allah, Lord of the worlds. May there be blessings and peace upon the most noble
of the Prophets and Messengers, Muhammad, and his good and pure progeny. May there be a
perpetual curse upon all of their enemies from now until the resurrection on the Day of
Retribution.

Ruling 1. A Muslim’s belief in the fundamentals of religion (usil al-din) must be based on
personal insight [i.e. grounded in reason], and he cannot follow anyone in the fundamentals of
religion; i.e. he cannot accept the word of someone who knows about the fundamentals of religion
simply because that person says so. However, in the event that a person has certainty (yagin) in
the rightful beliefs of Islam and expresses them — even though this certainty may not be based on
insight — then that person is a Muslim and a believer and all the laws (ahkam) of Islam and the
faith are applicable to him.

However, in matters concerning the laws of religion — apart from those that are indispensable
and indisputable [such as the obligation to perform prayers (saldh)] — a person must either be a
jurist (mujtahid)® who is capable of ascertaining laws based on proof, or he must follow a mujtahid
[i.e. do taqlid], or he must exercise precaution (iAtiyar) by performing his duty in a way that he is
certain to have fulfilled his responsibility (tak/if).

An example of exercising precaution [is the following]: if a group of mujtahids consider an act
unlawful (haram) and another group say it is not unlawful, the person must not perform that act.

Another example of exercising precaution [is as follows]: if a group of mujtahids consider an
act obligatory (wajib) and another group consider it recommended (mustahabb), the person must
perform it.

Therefore, it is obligatory for those who are not mujtahids and cannot act on precaution to
follow a mujtahid.

Ruling 2. Following a jurist in Islamic laws means acting according to a mujtahid’s instructions.
Only a mujtahid who is male, of the age of legal responsibility (baligh), sane ( ‘aqil), a Twelver
(Ithna “AsharT) Shia, of legitimate birth, living, and dutiful ( ‘adil), can be followed.

A ‘dutiful’ person is someone who does the things that are obligatory for him and refrains from
doing the things that are unlawful for him. The sign of being ‘dutiful’ is that one appears to be a
good person, such that if [religious, trustworthy Shia Muslims who are] local to him, his
neighbours, or associate with him were to be asked about him, they would confirm his good
character.

In cases where a person knows, albeit vaguely, that there are differences in the fatwas [as
defined in Ruling 4 below] of mujtahids in matters that are commonly encountered, even though
he may not know what these differences are, it is necessary for him to follow the mujtahid who is
the most learned (a ‘lam), i.e. the one most capable of understanding the law (hukm) of Allah the
Exalted from among all the mujtahids of his time.

2 A mujtahid is a person who has attained the level of jjtihad, qualifying him to be an authority in
Islamic law. Jjtihad is the process of deriving Islamic laws from authentic sources.



Ruling 3. A mujtahid or the most learned can be identified in one of three ways:

1. a duty-bound person (mukallaf)® is certain himself [that someone is a mujtahid or the most
learned]. For example, the person is a scholar himself and is able to identify a mujtahid and the
most learned;

2. two learned and dutiful people who are able to distinguish a mujtahid and the most learned
confirm that someone is a mujtahid or the most learned, provided that two other learned and dutiful
people do not disagree with their statement. In fact, being a mujtahid or the most learned is also
established by even one expert (ah! al-khibrah) whom one trusts;

3. a mukallaf attains confidence (itmi nan) that a person is a mujtahid or the most learned by
rational means. For example, a group of scholars who are able to distinguish a mujtahid and the
most learned and from whose statements one gains confidence confirm that someone is a mujtahid
or the most learned.

Ruling 4. There are four ways to obtain a fatwa, i.e. an edict issued by a mujtahid:
1. hearing it from the mujtahid himself;

2. hearing it from two dutiful people who narrate the mujtahid’s fatwa;

3. hearing it from someone whose word one trusts;

4. reading it in the manual of Islamic rulings (risalah) of the mujtahid, on condition that one has
confidence in the manual being correct.

Ruling 5. As long as a person is not certain that the mujtahid’s fatwa has changed, he can act
according to what is written in his manual of Islamic rulings. Furthermore, if a person deems it
probable that a fatwa has changed, it is not necessary for him to investigate.

Ruling 6. If the most learned mujtahid gives a fatwa on any matter, a follower (mugqallid) of his
cannot act upon another mujtahid’s fatwa in that matter.

However, if he does not give a fatwa and says that based on precaution, such and such action
must be taken — for example, he says: ‘Based on precaution, in the first and second units (rak ‘ah)
of a prayer, a complete chapter (surah) of the Qur’an must be recited after Stirat al-Hamd’ — then
the follower must either act according to this precaution, which is known as ‘obligatory precaution’
(al-ihtiyat al-wajib) or ‘necessary precaution’ (al-ihtiyat al-lazim),* or he must act according to
the fatwa of the next most learned mujtahid;® and if the next most learned mujtahid regards the
recitation of only Sturat al-Hamd as being sufficient, he can choose not to recite the other surah.

> A mukallaf is someone who is legally obliged to fulfil religious duties.

4 To avoid over-complicating the text, and given that ‘al-ihtiyat al-wajib’ and ‘al-ihtiyat
al-lazim’ refer to the same thing, both terms have been translated in the present work as
‘obligatory precaution’.

> In the terminology of Islamic jurisprudence, acting on the fatwa of the next most learned
mujtahid when one’s marja “ has stated that a ruling is based on obligatory precaution is
known as ‘rujii °.



The same applies [i.e. it amounts to saying the ruling is based on obligatory precaution] when
the most learned mujtahid says the matter is one of ‘deliberation’ (mahall al-ta’ammul) or
‘problematic’ (mahall al-ishkal).

Ruling 7. If before or after giving a fatwa on a matter, the most learned mujtahid expresses
precaution — for example, he says: ‘An impure (najis) utensil that is washed once in kurr® water
becomes pure (tahir), although based on precaution it should be washed three times’ — his follower
does not have to perform this precautionary measure [but is recommended to]. This is called
‘recommended precaution’ (al-ihtiyat al-mustahabb).

Ruling 8.* If a mujtahid whom a mukallaf is following [i.e. doing taqlid of] dies, his authority
after his death is the same as his authority when he was alive. Therefore, if he is more learned than
a living mujtahid, a mukallaf who has a general notion about there being a difference of opinion
between the two mujtahids in rulings (masda 'il) that he commonly encounters, even though he may
not know what these differences are, must continue following him. However, in the event that a
living mujtahid is more learned than him, he must refer to the living mujtahid.

If it is not known who the most learned among the mujtahids is, or if they are equal [in
knowledge], in case it is established that one of them is more cautious than the other — i.e. he
exercises more caution in matters pertaining to giving fatwas, deriving legal opinions, and is a
person who thoroughly researches and investigates — then that mujtahid must be followed.
However, if it is not established which one is more cautious, then the follower has the choice to
act according to the fatwa of whichever mujtahid he wants, except in cases of ‘non-specific
knowledge’ (al- ‘ilm al-ijmali) or the arising of ‘non-specific authority’ (al-hujjah al-ijmaliyyah)
over responsibility. For example, in case there is a difference of opinion with regard to performing
the shortened (qasr) or complete (tamam) form of the prayer [in a particular situation], he must,
based on obligatory precaution, observe the fatwa of both mujtahids.”

® A quantity of water greater or equal to approximately 384 litres. See Ruling 14.

7 The terms mentioned in this part of the ruling refer to concepts discussed in the Islamic science
known as the ‘Principles of Jurisprudence’ (usi/ al-figh). Although the scope of the present
work does not allow for a detailed explanation of these concepts, it would be appropriate to
expand a little on the example used in the text concerning ‘non-specific knowledge’. Suppose
a person finds himself in a situation where he is certain that he must perform prayers but he
does not know whether his duty is to perform prayers in their shortened form — as a traveller
would be required to — or in their complete form. This state of knowledge (i.e. the certainty of
the general duty to perform prayers) that is accompanied by doubt concerning one’s exact
duty (i.e. whether to perform the shortened or the complete form of the prayer) is known as
‘non-specific knowledge’. In this example, the person would need to perform both
possibilities — i.e. the shortened and complete forms of the prayer — in order to be certain that
he has fulfilled his duty.

As for ‘non-specific authority’ (al-hujjah al-ijmaliyyah), this is similar to ‘non-specific
knowledge’ except that the mukallaf is not certain himself about there being a duty in general
but comes to know it though other authoritative evidence that he is obligated to follow
(Tawdih al-Masa'il-i Jami‘, vol. 1, p. 47, Ruling 12, footnotes 1 and 2).



‘Taqlid’ simply means an undertaking to follow the fatwa of a particular mujtahid; it does not
mean acting according to his instructions.®

Ruling 9. It is necessary for a mukallaf to learn those rulings that he considers he probably needs
to learn in order to avoid sinning. ‘Sinning’ means not performing obligatory acts or performing
unlawful acts.

Ruling 10. If a mukallaf comes across a matter for which he does not know the Islamic ruling, it
is necessary for him to act with caution or to follow a mujtahid according to the aforementioned
conditions. However, in the event that a person does not have access to the fatwa of the most
learned mujtahid, it is permitted (j@ iz) for him to follow the next most learned mujtahid.

Ruling 11. If someone relates a mujtahid’s fatwa to a second person, in the event that the
mujtahid’s fatwa changes, it is not necessary for him to inform that second person that the fatwa
of the mujtahid has changed. However, if after relating a fatwa, a person realises that he has made
a mistake and his statement will cause that second person to act against his legal duty, he must,
based on obligatory precaution, rectify his mistake if possible.

Ruling 12.* If for some time a mukallaf performs his actions without following a mujtahid, there
are two situations to consider: the first is that his actions were in actual fact correctly performed,
or they happened to be in accordance with the fatwa of a mujtahid who at present could be his
marja;’ in this case, his actions are valid (sahih). The second is that he was inculpably ignorant
(al-jahil al-qasir),'° and his defective actions were not elemental actions (arkan)!'! and suchlike;
in this case as well, his actions are valid.

Similarly, [one’s actions are deemed to be valid] if he was culpably ignorant (al-jahil
al-mugqassir)'? and his defective actions were of the type that if performed unknowingly they are
valid, such as reciting [Surat al-Hamd and the second surah in prayers] aloud (jahr) instead of
reciting them in a whisper (ikhfat), or vice versa.!3

Similarly, if a person does not know how he performed his actions, they are deemed to have
been performed correctly, apart from a few cases that are mentioned in Minhdj al-Salihin.'*

8 Therefore, one is considered a mugallid from the time he makes the intention to follow a
particular mujtahid, even if he has not yet acted according to that mujtahid’s fatwas.

® A marja ‘is a jurist who has the necessary qualifications to be followed in matters of Islamic
jurisprudence (figh). See Ruling 2.

19 “Inculpably ignorant’ is a term used to refer to someone who has a valid excuse for not
knowing; for example, he relied upon something that he thought was authoritative but in fact
was not.

" Arkan is plural of rukn and refers to the elemental components of ritual acts of worship.
Specific rules govern the validity of ritual acts of worship if a rukn is omitted or added. For
example, with regard to prayers, the omission of a rukn renders the prayer invalid (bdtil). See
Ruling 928.

12 ¢Culpably ignorant’ is a term used to refer to someone who does not have a valid excuse for
not knowing; for example, he was careless in learning religious laws.

13 See Ruling 981.

% Minhaj al-Salihin is al-Sayyid al-Sistani’s more detailed work on Islamic law.



It is worth mentioning that with regard to many of the recommended acts (mustahabbart)
mentioned in this manual, their recommendation is based on the ‘principle of leniency in evidence
for recommended acts’ (qa idat al-tasamuh fi adillat al-sunan).'> As we do not regard this to be
an established principle, if a mukallaf wishes to perform these acts, it is necessary he does so
‘rajda’an’, i.e. in the hope that they are desired by Allah. The rule regarding many disapproved acts
(makrithat) is the same, meaning that the mukallaf should avoid doing them ‘raja’an’, i.e. in the
hope that their avoidance is desired by Allah.!¢

15 According to this principle, traditions attributed to an Infallible (ma ‘siim) whose chains of
transmission are weak can be relied upon if they state a certain act merits reward and there is
no evidence to indicate it is not permitted.

16 In Islamic jurisprudence, when a jurist declares something ‘mustahabb’ or ‘makrith’, it means
that in his or her opinion the action has an established legal status, i.e. it is something that the
sharia has legislated as being ‘recommended’ or ‘disapproved’. A jurist will only make such a
declaration if he or she is convinced that there is sufficiently strong evidence to support it. If
on the other hand the jurist deems the evidence weak but finds no reason to suggest the act
should not be performed/avoided, then he or she may say, just as al-Sayyid al-Sistani has
done here, that it can still be enacted but with the intention of ‘raja” (shorter form of ‘raja’
al-matlibiyyah’), i.e. in the hope that it is desired by Allah. In this way, the jurist has not
attributed something to the sharia that may not have actually been sanctioned by it, nor has he
or she dissuaded their followers from performing/avoiding the action just in case in reality it
is something that has been divinely legislated and carries with it abundant blessings and
rewards.



CHAPTER TWO

Purification (Taharah)



UNMIXED (MUTLAQ) AND MIXED (MUDAF) WATER

Ruling 13. Water is either ‘unmixed’ or ‘mixed’. ‘Mixed’ water is either water obtained from
something, such as watermelon juice or rose water; or it is water that has been mixed with
something else, such as water that has been mixed with some mud etc., such that it can no longer
be called ‘water’. If water is not of the above type, it is ‘unmixed’; and unmixed water is of five

types:

1. kurr water;

2. qalil water;

3. flowing water;
4. rainwater;

5. well water.

1. Kurr water

Ruling 14. Kurr water is an amount of water that fills a container with dimensions [i.e. length,
breadth, and depth] totalling thirty-six cubic hand spans,! which is equivalent to approximately
384 litres.

Ruling 15. If an intrinsic impurity ( ‘ayn al-najasah) — such as urine or blood — or something that
has become impure (mutanajjis) — such as impure clothing — comes into contact with kurr water,
in the event that kurr water acquires the smell, colour, or taste of that impurity, it becomes impure;
but if the kurr water does not change [in its smell, colour, or taste], it does not become impure.

Ruling 16. If the smell, colour, or taste of kurr water changes by means of something that is not
impure, it does not become impure.

Ruling 17. If an intrinsic impurity like blood comes into contact with water that is more than kurr
and changes part of its smell, colour, or taste, in the event that the amount that has not changed is
less than kurr, all the water becomes impure. If [the amount that has not changed] is equal to kurr
or more, only the amount that has changed its smell, colour, or taste is impure.

Ruling 18. The water of a fountain that is connected to kurr water purifies impure water. However,
if it falls on impure water drop by drop, it does not purify it unless something is held over the
fountain so that before the water begins to fall drop by drop, it connects to the impure water; and
for the fountain water to purify the impure water, it must mix with the impure water.

Ruling 19. If an impure object is washed under a tap that is connected to kurr water, the water that
drips from the object is pure (tahir) if it is connected to kurr water and has not acquired the smell,
colour, or taste of the impurity and does not contain an intrinsic impurity.

' An average span is approximately 22 centimetres. [Author]



Ruling 20. If some part of kurr water freezes and the remaining water does not amount to kurr, in
the event that an impurity comes into contact with it, it becomes impure; and however much of the
ice melts is also impure.

Ruling 21. With regard to water that had been equivalent to kurr, if one doubts whether it has
become less than kurr or not, it is to be treated as kurr water, meaning that it can still purify an
impure object and if an impurity makes contact with it, it does not become impure [as long as its
smell, colour, or taste does not change]. As for water that had been less than kurr, if one doubts
whether it has become equal to kurr or not, it is ruled to be (i.e. it has the hukm of) less than kurr.

Ruling 22. There are two ways to establish that a quantity of water is kurr:

1. one is certain (i.e. he has yagin) or confident (i.e. he has ifmi 'nan) about it, even if that is because
of what someone has said;

2. two dutiful ( ‘adil) men report it as so. If one dutiful or trustworthy person, or someone who has
possession of the kurr water, reports it as so but his report does not give one confidence as to it
being true, then based on obligatory precaution (al-ihtiyat al-wajib), the water being kurr will not
be established.

2. Qalil water
Ruling 23. Qalil water is water that does not gush from the earth and is less than kurr.

Ruling 24. If galil water is poured onto an impure object or an impure object comes into contact
with galil water, the galil water becomes impure. However, if galil water is poured over an impure
object from above, then the amount that comes into contact with the object is impure, and the
amount that does not come into contact with it is pure.

Ruling 25.* Qalil water that separates from an impure object by itself or as a result of pressure
and suchlike when that object is washed or after it has been washed is called ‘waste water’
(ghusalah) and is impure (najis). If before pouring water onto the object that had become impure
there was no intrinsic impurity on it, the impurity (najasah) of the waste water is based on
obligatory precaution. There is no difference if that object is from among those things that becomes
pure by washing once? or by washing more than once. If the object is from among those things
that must be washed more than once, there is no difference if the waste water is from the final
wash or before the final wash.

Ruling 26. Qalil water with which the urinary outlet or the anus are washed does not make
anything it comes into contact with impure, provided that five conditions are met:

1. it does not acquire the smell, colour, or taste of the impurity;

2. another impurity has not come into contact with it;

3. another impurity, such as blood, has not come out with the urine or faeces;

4. particles of faeces do not appear in the water;

2 Such as the impure inside of a utensil. See Ruling 144.



5. a more than usual amount of impurity has not spread around the urinary outlet or the anus.

3. Flowing water

Flowing water is water that: (1) has a natural source, such as a spring, stream, subterranean canal,
or meltwater; (2) flows, even if it is made to flow by some means; (3) is continuous, generally
speaking. It is not necessary that the water be connected to a natural source; therefore, if it is
naturally disconnected from it — such as water falling from above in the form of drops — then as
long as it flows on the earth, it is considered to be flowing water. However, if something becomes
an obstacle to the water connecting to the source — for example, something becomes an obstacle
to the water falling or gushing, or disconnects it from the source — then the remaining water is not
ruled to be flowing water even if it flows on the earth.

Ruling 27. In the event that an impurity makes contact with flowing water — even if it is less than
kurr — then as long as the smell, colour, or taste of the water does not change by means of the
impurity, it is pure.

Ruling 28. If an impurity makes contact with flowing water, the amount of flowing water that
changes in smell, colour, or taste by means of the impurity is impure. Flowing water that is
connected to a spring is pure even if it is less than kurr; and if the water that is on the other side of
the stream is equal to kurr or it is connected to the spring by means of water that has not changed,
it is pure; otherwise, it is impure.

Ruling 29. The water of a spring that is not flowing but is such that if water is taken from it water
gushes out again is not ruled to be flowing water, meaning that if an impurity comes into contact
with it and the water is less than kurr, it becomes impure.

Ruling 30. Water that is stagnant at the side of a stream and is connected to flowing water is not
ruled to be flowing water.

Ruling 31. A spring that, for example, gushes in winter but does not gush in summer is ruled to
be flowing water only when it gushes.

Ruling 32. If the water of a basin in a public bath is less than kurr, and the water is connected to
the water of a tank which together with the water of the basin equals kurr, in the event that the
water of the basin comes into contact with an impurity but its smell, colour, or taste does not
change, the water does not become impure.

Ruling 33. With regard to water that pours out from taps and showers and flows in the pipes of
bathrooms and buildings, if it is connected to a source that is equal to or greater than kurr, it is
ruled to be kurr.

Ruling 34. With regard to water that flows on the earth but does not gush from it, in the event that
it is less than kurr and an impurity comes into contact with it, it becomes impure. However, if the
water flows from above and an impurity reaches its lower part, its upper part does not become
impure.



4. Rainwater

Ruling 35.* If rain falls once on an impure object that does not contain an intrinsic impurity, the
area that comes into contact with the rain becomes pure. However, if a person’s body or some
clothing has become impure by urine, then based on obligatory precaution, rain must fall on it
twice for it to become pure. As for the impure inside of a utensil, rain must fall on it three times
for it to become pure based on obligatory precaution. With carpets, clothing, and similar things,
wringing out the rainwater is not necessary. Of course, a few drops of rainfall does not suffice;
rather, it must be such that it can be commonly said to be raining.

Ruling 36. If rain falls on an intrinsic impurity and the water splashes, in the event that none of
the intrinsic impurity is included in the splashed water and the water does not acquire the smell,
colour, or taste of the impurity, the water is pure. Therefore, if rain falls on blood and the water
splashes, in the event that particles of blood are present in the water or it acquires the smell, colour,
or taste of blood, it is impure.

Ruling 37. If there is an intrinsic impurity on the roof of a building, then as long as it keeps raining
on the roof, any water that comes into contact with the impure object and then falls down from the
roof or gutter is pure. However, after it stops raining, if the water that falls from the roof or gutter
is known to have made contact with the impure object, the water is impure.

Ruling 38. Ground that is impure becomes pure if rain falls on it; and if rainwater begins to flow
on the ground and while it is still raining it comes into contact with an impure area under a roof
[on which rain cannot fall directly], it purifies that area as well.

Ruling 39. If impure soil is completely soaked by rainwater, it becomes pure on condition that it
is not known whether the water has turned into mixed water by means of it coming into contact
with the soil.

Ruling 40. Whenever rainwater collects in a place — even if its quantity is less than kurr — in the
event that an impure object is washed in it while it is raining and the water does not acquire the
smell, colour, or taste of the impurity, the impure object becomes pure.

Ruling 41. If rain falls on a carpet that is pure and which is spread on ground that is impure, and
if while it is raining the water soaks through the carpet and comes into contact with the ground,
the carpet does not become impure and the ground becomes pure.

5. Well water

Ruling 42. With regard to well water that gushes from the ground — even if its quantity is less than
kurr — in the event that an impurity comes into contact with it, it is pure as long as its colour, smell,
or taste does not change.

Ruling 43. If an impurity falls into a well and changes the water’s smell, colour, or taste, in the
event that the change in the water disappears, it becomes pure. However, based on obligatory
precaution, the water becoming pure is conditional on it mixing with the water that gushes from
the well.



LAWS RELATING TO THE DIFFERENT TYPES OF WATER

Ruling 44. Mixed water — the meaning of which was mentioned in Ruling 13 — does not purify an
impure object, and ritual bathing (ghus/) and ablution (wudii ) performed with it are invalid (batil).

Ruling 45. Even if its quantity equals kurr, mixed water becomes impure if a particle of an
impurity comes into contact with it. However, in the event that it is poured from above onto an
impure object, the amount that comes into contact with the impurity is impure, and the amount that
does not come into contact with it is pure. For example, if rose water is poured from a rose water
bottle onto an impure hand, the amount that makes contact with the hand is impure, and the amount
that does not make contact with the hand is pure.

Ruling 46. If impure mixed water is mixed with kurr water or flowing water in a way that it can
no longer be commonly called ‘mixed water’, it becomes pure.

Ruling 47. Water that was unmixed and it is not known whether that water has become mixed is
deemed to be unmixed, meaning that it purifies an impure object, and wudii* and ghus! performed
with it are valid (sahih). Furthermore, water that was mixed and it is not known whether that water
has become unmixed is deemed to be mixed, meaning that it does not purify an impure object, and
wudii " and ghusl performed with it are invalid.

Ruling 48. If it is not known whether some water is unmixed or mixed, or whether it was
previously unmixed or mixed, then such water does not purify an impure object, and wudii* and
ghusl performed with it are invalid. In the event that an impurity makes contact with it and the
water is less than kurr, it becomes impure; and if it is equal to or more than kurr, then based on
obligatory precaution, it also becomes impure.

Ruling 49. If an intrinsic impurity like blood or urine comes into contact with water and changes
its smell, colour, or taste, it becomes impure even if it is kurr or flowing water. In fact, based on
obligatory precaution, the water also becomes impure even if the smell, colour, or taste of the water
changes by means of an impurity that is outside it; for example, an impure carcass that is lying by
the side of the water changes the water’s smell.

Ruling 50. With regard to water into which an intrinsic impurity like blood or urine has fallen and
there is a change in its smell, colour, or taste, in the event that it is connected to kurr or flowing
water, or it rains on it, or wind makes the rain fall on it, or rainwater flows on it from a gutter while
it is raining, in all of these cases, if the change disappears, it becomes pure. However, the rainwater,
kurr water, or flowing water must become mixed with it for it to be considered pure.

Ruling 51. If an impure object is purified in kurr or flowing water, the water that drips from the
object after the final wash that makes the object pure,® and after the object has been taken out of
the water, is pure.

3 The number of times a particular object has to be washed for it to be purified depends on the
type of object it is, the thing that made it impure, and the type of water it is washed with. For
example, a utensil that has become impure with wine is purified by washing it three times
with kurr water, flowing water, or suchlike. See Ruling 147.



Ruling 52. Water that was pure, and it is not known whether it has become impure or not, is pure.
Water that was impure, and it is not known whether it has become pure or not, is impure.

LAWS RELATING TO EMPTYING THE BOWELS AND THE BLADDER

Ruling 53. It is obligatory (wdajib) for one to cover his private parts when emptying his bowels
and/or bladder, and at other times, from people who are duty-bound (mukallaf),* even if they are
his mahram,’ like his mother and sister. Similarly, it is obligatory for one to cover his private parts
from an insane person and from a child who is mumayyiz, i.e. someone who is able to discern
between right and wrong. However, it is not necessary for a husband and wife to cover their private
parts from each other.

Ruling 54. It is not necessary for one to cover his private parts with a particular object, and if, for
example, he covers his private parts with his hand, it is sufficient.

Ruling 55. Based on obligatory precaution, when one is emptying his bowels and/or bladder,
neither the front of the body — i.e. the stomach and chest — nor the back must face gibla.®

Ruling 56. When one is emptying his bowels and/or bladder, if the front or back of his body faces
qibla and he turns his private parts away from qibla, it will not suffice. Furthermore, the obligatory
precaution is that when one is emptying his bowels and/or bladder, he must not sit in a way that
his private parts face qibla, nor must he sit in a way that his private parts face in the direction that
is directly opposite gibla.

Ruling 57. The recommended precaution (al-ihtiyat al-mustahabb) is that the front or back of
one’s body should not face gibla while performing istibra”’ — the laws (ahkam) of which will be
mentioned later — nor while purifying the urinary outlet and the anus.

Ruling 58. If a person is obliged to face his front or back to gibla so that someone who is not his
mahram does not see him, then based on obligatory precaution, he must sit with his back facing
qibla.

Ruling 59. The recommended precaution is that a child should not be made to sit in a way that his
front or back faces gibla when he is emptying his bowels and/or bladder.
Ruling 60. It is unlawful (haram) for one to empty his bowels and/or bladder in four places:

1. in dead-end alleys without the owner’s consent. The same applies to public alleys and roads in
the event that it causes harm to pedestrians;

2. on the property of someone who has not given his consent for one to empty his bowels and/or
bladder on it;

4 A mukallaf'is someone who is legally obliged to fulfil religious duties.

> A mahram is a person one is never permitted to marry on account of being related to them in a
particular way, such as being their parent or sibling.

6 Qibla is the direction towards the Ka ‘bah in Mecca.

7 Istibra’ here refers to the process of clearing the male urethra after urinating.



3. in a place that is a charitable endowment (wagf) for use by particular groups, such as some
schools;

4. on the graves of believers, whether it is disrespectful to them or not, except if the land is
al-mubahat al-asliyyah.® The same applies to any place where emptying one’s bowels and/or
bladder causes dishonour to one of the sacred things of the religion or faith.

Ruling 61. In three cases, the anus can be purified with water only:’
1. another impurity like blood comes out with the faeces;

2. an external impurity comes into contact with the anus, except if urine comes into contact with
the anus in the case of women;

3. if the area around the anus has become impure by an amount that is more than usual.

In cases other than these three, the anus can be purified with water, or, in accordance with the
instructions that will be mentioned later, it can be purified with cloth, stone, or a similar thing,
although it is better to wash it with water.

Ruling 62. The urinary outlet does not become pure with anything other than water and washing
it once is sufficient, although the recommended precaution is that it should be washed twice, and
it is even better to wash it three times.

Ruling 63. If the anus is washed with water, no trace of facces must remain on it. However, there
is no problem if the colour and smell remain. If no particle of faeces remains after the first time it
is washed, it is not necessary to rewash it.

Ruling 64. The anus can be purified with stone, a clod of earth, cloth, or a similar thing if they are
dry and pure; and there is no problem if they have a little moisture that does not wet the outlet.

Ruling 65. It suffices if the anus is completely purified once with stone, a clod of earth, or cloth.
However, it is better to purify it three times by using three pieces; and if it does not become purified
after three times, one must keep trying to purify it until it becomes completely purified. However,
there is no problem if traces remain that are not normally removed except by washing.

Ruling 66. It is unlawful to purify the anus with things that must be respected, such as paper on
which the name of Allah the Exalted and the Prophets are written. There is no problem in purifying
the anus with a bone or dung.

Ruling 67. If a person doubts whether or not he has purified the anus or urinary outlet, it is
necessary that he purify it even if he habitually purifies it immediately after emptying his bowels
and/or bladder.

8 This is property that does not belong to anyone in particular and can be used by people in
general.

? Rulings 61-68 concern a matter that is referred to in Islamic law as ‘istinja ”, i.e. purification of
the anus and the urinary outlet.



Ruling 68. If after performing prayers (salah) one doubts whether or not he had purified the anus
or urinary outlet before performing prayers, the prayers that he performed are valid but he must
purify the anus or urinary outlet for the next prayer.

CLEARING THE MALE URETHRA OF URINE (ISTIBRA")

Ruling 69. Istibra’ is a recommended (mustahabb) act performed by men after urinating in order
to be confident that no urine is left in the urethra. It is performed in a number of ways; one way is
as follows: after urinating, the anus is first purified if it has become impure; then, the middle finger
of the left hand is slid three times from the anus up to the scrotum; then, the thumb is placed on
the penis, and the forefinger is placed under the penis, and the thumb and forefinger are pulled
three times along the penis up to the point of circumecision; finally, the end of the penis is pressed
three times.

Ruling 70. The fluid that sometimes comes out of the penis due to sexual arousal, called ‘madhi’,
is pure. The fluid that sometimes comes out after the ejaculation of semen, called ‘wadhi’, is also
pure. As for fluid that sometimes comes out after urinating and which is called ‘wad?’, it is pure if
it has not come into contact with urine. Furthermore, in the event that a man performs istibra’ after
urinating and then fluid comes out and he doubts whether it is urine or one of these three fluids, it
is pure.

Ruling 71. If a man doubts whether he has performed istibra’ or not and fluid comes out and he
does not know whether it is pure or not, it is impure; and in the event that he performed wudii’, his
wudii’ becomes void (bdatil). However, if a man doubts whether the istibra’ he performed was
correct or not and fluid comes out and he is unsure whether it is pure or not, it is pure and it does
not invalidate his wudii’ either.

Ruling 72. If someone who has not performed istibra’ becomes confident that no urine is left in
the urethra due to the passing of time since he urinated, and if he then sees some fluid and doubts
whether it is pure or not, that fluid is pure and it does not invalidate his wudii " either.

Ruling 73. If a man performs istibra’ after urinating and then performs wudii’, in the event that
after wudii’ he sees fluid that he knows to be either urine or semen, it is obligatory that as a
precaution he perform ghus/ as well as wudii’. However, if he had not performed wudii’, it is
sufficient for him to perform wudii’ only.

Ruling 74. There is no istibra’ for women after urinating; if a woman sees fluid and doubts whether
it is urine or not, it is pure and it does not invalidate her wudii* or ghusi.

RECOMMENDED (MUSTAHABB) AND DISAPPROVED (MAKRUH) ACTS
WHEN EMPTYING THE BOWELS AND THE BLADDER

Ruling 75. When one is emptying his bowels and/or bladder, it is recommended that he sit in a
place where no one sees him; and when entering the lavatory, to enter with the left foot first; and
when exiting, to exit with the right foot first. Furthermore, when one is emptying his bowels and/or



bladder, it is recommended for him to cover his head and to place the weight of his body onto his
left leg.

Ruling 76. It is disapproved for one to face the sun or the moon when he is emptying his bowels
and/or bladder. However, if he covers his private parts by some means, it is not disapproved. It is
also disapproved to empty one’s bowels and/or bladder while facing the wind, on roads and streets,
in alleyways, in front of the door of a house, and under fruit-yielding trees. Furthermore, while
one is emptying his bowels and/or bladder, it is disapproved to eat, take a long time, and wash with
the right hand. It is also disapproved to talk while one is emptying his bowels and/or bladder; there
is no problem, however, if one is compelled to talk or if one is remembering Allah the Exalted
(saying dhikr).

Ruling 77. It is disapproved to urinate while standing, on hard ground, in the nests and dens of
animals, and in water — particularly stagnant water.

Ruling 78. It is disapproved to withhold passing faeces and urine. If withholding it is in a general
sense harmful for the person, it is unlawful.

Ruling 79. It is recommended that one urinate before offering prayers, before sleeping, before
sexual intercourse, and after ejaculation.

IMPURITIES (NAJASAT)

Ruling 80. Ten things are impure [intrinsically]:!°
1. urine;
2. faeces;
3. semen;
4. corpse;
5. blood;
6. dog;
7. pig;

8. disbeliever (kdfir);
9. wine;

10. the sweat of an excrement-eating animal.

1. & 2. Urine and faeces

Ruling 81. The urine and faeces of a human being and every animal whose meat is unlawful to eat
and whose blood gushes out — meaning that if its jugular vein is cut, blood runs out with a gush —
is impure. The faeces of an animal whose meat is unlawful but whose blood does not gush out,

19 Each of these things is also known as an ‘intrinsic impurity’ (‘ayn al-najasah).



like fish that are unlawful to eat, as well as the droppings of small animals, like mosquitoes and
flies that do not have flesh, are pure. Furthermore, the urine of an animal whose meat is unlawful
and whose blood does not gush out must be avoided!! [i.e. it is ruled to be impure], based on
obligatory precaution.

Ruling 82. The urine and droppings of birds whose meat is unlawful are pure, but it is better to
avoid them [i.e. it is better not to treat them as being pure].

Ruling 83. The urine and faeces of an animal that eats excrement are impure. The same applies to
the urine and faeces of a kid [i.e. a baby goat] that has drunk the milk of a pig — as per the details
that will be mentioned in the laws relating to types of food and drink. And [the same applies to the
urine and faeces of] an animal with which a human being has had sexual intercourse.

3. Semen

Ruling 84. The semen of a man and every male animal whose meat is unlawful and whose blood
gushes out is impure. The fluid that comes out of a woman following sexual arousal and causes
her to be in a state of ritual impurity (janabah) — as per the details that will be mentioned in Ruling
345 —has the ruling of semen. Furthermore, based on obligatory precaution, the semen of an animal
whose meat is lawful (kalal) and whose blood gushes out must be avoided [i.e. it is ruled to be
impure].

4. Corpse

Ruling 85. The corpse of a human being is impure, as is the carcass of an animal whose blood
gushes out, irrespective of whether it died naturally or was killed in a manner that is not in
accordance with Islamic law. As for fish, as they do not have blood that gushes out, they are pure
even if they die in the water.

Ruling 86. Those parts of a corpse or a carcass of an animal [as defined in the previous ruling]
that do not contain life — such as wool, fur, fine wool, bones, and teeth — are pure.

Ruling 87. If flesh or something else that contains life is separated from the body of a human being
or an animal whose blood gushes out while it is alive, it is impure.

Ruling 88. If small pieces of skin from the lips or other parts of the body are peeled off, in the
event that they do not contain life and are easily peeled off, they are pure.

Ruling 89. An egg that comes out of the stomach of a dead hen is pure even if the skin around it
has not hardened; however, its exterior must be washed with water.

Ruling 90. If a lamb or a kid dies before it starts to graze, the rennet in its stomach is pure.
However, in the event that the rennet is not liquid, its exterior that has come into contact with the
body of the dead animal must be washed.

"' The term ‘avoided’ (ijtinab) here means it cannot be used for anything that is conditional on
being pure, such as eating, drinking, and wudii .



Ruling 91. If a person is not certain whether medicine, perfume, oil, wax, or soap that has been
imported from a non-Islamic country is impure, it is pure.

Ruling 92. If there is a probability that some meat, fat, or hide has come from an animal that has
been killed according to Islamic law, it is pure. However, if it is obtained from a disbeliever or
from a Muslim who obtained it from a disbeliever without investigating whether or not it was from
an animal that was killed according to Islamic law, then the meat or fat is unlawful to eat but
performing prayers with the hide is permitted (j@ 'iz). If it is obtained from a Muslim market or a
Muslim but it is not known whether or not he obtained it from a disbeliever, or there is a probability
that he has investigated even though he obtained it from a disbeliever, then in all of these cases,
eating the meat or fat is permitted on condition that the Muslim had right of disposal over it that is
particular to lawful meat, such as selling it for eating.

5. Blood

Ruling 93. The blood of a human being and every animal whose blood gushes out (i.e. an animal
whose blood runs out with a gush when its jugular vein is cut) is impure. Therefore, the blood of
an animal whose blood does not gush out, such as fish or mosquitoes, is pure.

Ruling 94. If an animal whose meat is lawful to eat is killed according to the instructions of Islamic
law, and a sufficient amount of the animal’s blood runs out, the blood that remains in its body is
pure. However, the blood that goes back into the animal's body as a result of the animal breathing
or because its head was at a high level is impure.

Ruling 95. The recommended precaution is that the yolk of an egg with a particle of blood should
be avoided [i.e. it is better not to consume it].

Ruling 96. The blood that is sometimes seen when milking an animal is impure and makes the
milk impure.

Ruling 97. If blood that comes from between the teeth disappears by becoming mixed with saliva,
it is not necessary to avoid swallowing the saliva [i.e. it is not ruled to be impure].

Ruling 98. If dead blood forms under the nail or skin as a result of a blow and it becomes such
that it can no longer be called ‘blood’, it is pure; but, if it can be called ‘blood’ and it becomes
evident, it is impure. Furthermore, in the event that the nail or skin is pierced such that the blood
is considered to be an outer part of the body, and if bringing out the blood and purifying the area
for the purposes of wudii’ or ghus! would cause one excessive difficulty (mashaqqah), then one
must perform tayammum (dry ablution).

Ruling 99. If a person does not know whether some blood under the skin is dead blood or if the
flesh has become like that as a result of a blow to it, it is pure.

Ruling 100.* If at the time of boiling some food, a particle of blood falls into the food, all the food
and the pot become impure. And based on obligatory precaution, boiling, heat, and fire do not
purify it.



Ruling 101. If it is not known whether pus that is found around a wound while it is healing is
mixed with blood, it is pure.

6. & 7. Dog and pig

Ruling 102. Dogs and pigs are impure, even their hair, bones, paws, nails, and the moisture from
their body.

8. Disbeliever (kafir)

Ruling 103. A person who does not believe in Allah or His oneness is impure. Similarly, the
following are impure: extremists (ghulat) (i.e. those who regard one of the Infallible Imams (‘A)
as Allah, or say that Allah has immanence (huliil) in the Imam (‘A)),'? Kharijites (khawarij), and
nawasib (i.e. those who display enmity towards the Infallible Imams (“A)). The same applies to a
person who rejects prophethood or any one of the indispensable aspects of the religion — such as
prayers (salah) and fasting (sawm) —if it is in a way that it amounts to refuting Prophet Muhammad
(S), albeit in a general manner. As for the People of the Book (ah/ al-kitab) (i.e. Jews, Christians,
and Zoroastrians), they are ruled to be pure.

Ruling 104.% Based on obligatory precaution, the entire body of a disbeliever who is not kitabi
[i.e. not from among the People of the Book] is impure; this includes his hair, nails, and the
moisture from his body. As for an apostate (i.e. someone who is no longer a Muslim), the rule that
applies to him is determined by his new religious status. Therefore, if the apostate person becomes
a kitabi disbeliever, he is pure; and if he becomes a non-kitabi disbeliever, he is impure based on
obligatory precaution.

Ruling 105.* If the father, mother, paternal grandfather, and paternal grandmother of a child who
is not of the age of legal responsibility (baligh) are non-kitabi disbelievers, that child is also impure
based on obligatory precaution, unless he is mumayyiz and professes Islam, in which case he is
pure. If he turns away from his father and mother and inclines towards Muslims, or if he is in the
process of researching and investigating, then ruling him as being impure is problematic [and
therefore, based on obligatory precaution, the requisite precautionary action must be taken].!* If
either his father, mother, paternal grandfather, or paternal grandmother is a Muslim, then as per
the details that will be mentioned in Ruling 210, the child is pure.

Ruling 106. If it is not known whether someone is a Muslim and there is no indication of him
being a Muslim, he is pure. However, other rules of being a Muslim do not apply to him; for
example, he cannot marry a Muslim woman nor be buried in a Muslim cemetery.

Ruling 107.* Based on obligatory precaution, a person who abuses any of the Infallible Imams
(‘A) on account of his enmity towards them is impure.

12 This refers to those who believe in the infusion or indwelling of Allah in the Imam (‘A).
13 See Tawdih al-Masa ’il-i Jami, vol. 1, p. 69, Ruling 122.



9. Wine

Ruling 108. Wine is impure. Apart from wine, other things that intoxicate a human being are not
impure.

Ruling 109.* Alcohol, whether industrial or medicinal, in all its types, is pure unless it is known
and ascertained that the alcohol has been obtained from the vaporisation and distillation of grape
wine, in which case it is impure.

Ruling 110. If grape juice bubbles by itself [through fermentation] or by cooking, it is pure;
however, it is unlawful to drink. Similarly, based on obligatory precaution, boiled grapes are
unlawful to consume but they are not impure.

Ruling 111.* Dates, currants, raisins, and their juice, even if they bubble, are pure and it is lawful
to consume them. However, if date juice, currant juice, or raisin juice bubbles and it is known that
it will intoxicate, then it is unlawful to consume but it is not impure.

Ruling 112.* Beer (fugqa ‘), which is made from barley and causes a low level of intoxication, is
unlawful to consume; and based on obligatory precaution, it is impure. However, barley water
derived from barley for medicinal purposes and does not cause any intoxication whatsoever is pure
and lawful to consume.

10. Sweat of an excrement-eating animal

Ruling 113. The sweat of a camel that habitually eats human impurity is impure, as is the sweat
of other animals that do the same, based on obligatory precaution.

Ruling 114. The sweat of a person who becomes junub'* by unlawful means is pure, and prayers
performed with that sweat are valid.

WAYS OF ESTABLISHING IMPURITY (NAJASAH)

Ruling 115. There are three ways to establish the impurity of an object:

1. one is certain, or is confident by rational means, that the object is impure. If one only supposes
(i.e. has a zann) that an object is impure, it is not necessary for him to avoid it and it is ruled to be
pure. Therefore, there is no problem in eating in public places, restaurants, and guesthouses where
the people who eat there are unconcerned about religious matters and who do not observe laws
relating to what is pure and what is impure, as long as one is not confident that the food brought
to him is impure;

2. someone who is in possession of an object says it is impure; for example, one’s spouse or
domestic worker says that a utensil or something else that they have in their possession is impure;

14 Junub is the term used to refer to a person who is in the state of ritual impurity (janabah).
Janabah is explained in Ruling 344.



3. two dutiful men say that an object is impure, on condition that they give the reason for its
impurity; for example, they say that the object has come into contact with blood or urine. If one
dutiful man, or another reliable person, says something is impure but one does not attain
confidence in what he says, the obligatory precaution is that one must avoid that thing [i.e. it is
ruled to be impure].

Ruling 116. If on account of not knowing the Islamic ruling one does not know whether an object
is impure or pure — for example, he does not know whether the droppings of a mouse are pure or
not — he must inquire about the ruling. However, if despite knowing the ruling one doubts whether
an object is pure or not — for example, he doubts whether something is blood, or he does not know
whether it is the blood of a mosquito or the blood of a human being — then in these cases, the object
is pure and it is not necessary for him to investigate or ask about it.

Ruling 117. An impure object about which one doubts whether it has become pure or not is impure.
And a pure object about which one doubts whether it has become impure or not is pure. Even if
one is able to know whether the object is really impure or pure, it is not necessary for him to
investigate.

Ruling 118. If someone knows that one of two utensils or one of two items of clothing that he uses
has become impure but does not know which one, he must avoid both of them [i.e. they are ruled
to be impure]. However, if, for example, one does not know whether it is his own clothing that has
become impure or clothing that he does not have any right of disposal over and which is the
property of someone else, it is not necessary for him to avoid it [i.e. it is ruled to be pure].

HOW A PURE (TAHIR) OBJECT BECOMES IMPURE (NAJIS)

Ruling 119. If a pure object touches an impure object and both or one of them is wet — such that
the wetness of one transfers onto the other — the pure object also becomes impure; however, it does
not become impure through multiple intermediaries [i.e. the spread of impurity is limited to two
intermediaries].

An example: if the right hand has become impure (mutanajjis) with urine, and [after drying,]
that hand touches the left hand with a new wetness, this touching causes the left hand to become
impure; and if after drying, the left hand touches something else, such as some clothing, with a
new wetness, the clothing also becomes impure; but, if the clothing touches some other object with
a new wetness, that other object is not ruled to be impure. Therefore, the third intermediary [the
clothing in the example above] is impure but it does not make anything impure. Furthermore, if
the wetness is so little that it does not transfer onto another object, the pure object does not become
impure even if it touches an intrinsic impurity.

Ruling 120. If a pure object touches an impure object and one doubts whether both or one of them
was wet or the wetness was enough to spread onto the other object, the pure object is not considered
to have become impure.

Ruling 121. If there are two objects and a person does not know which one is pure and which one
is impure, and afterwards a pure object that is wet touches one of them, it is not necessary to avoid
it [i.e. it is ruled to be pure], except in some cases, like when both objects were previously impure
or when a pure object that is wet touches both objects.



Ruling 122. If the ground, some cloth, or a similar thing is wet, only that part of it that an impurity
touches becomes impure and its other parts remain pure, even if the pure part is connected to the
impure part. The same applies to a cucumber, melon, etc.

Ruling 123. Whenever syrup, oil, or a similar thing is of a consistency such that when some
quantity of it is removed, it does not leave an empty space [due to the space refilling], then even if
one part of it becomes impure, the entire quantity becomes impure. However, if it is such that when
a part of it is removed it leaves an empty space — even if afterwards it becomes filled — then only
the part that the impurity touches is impure. Therefore, if [in the latter scenario] mouse droppings
fall into it, only the part that the droppings touch is impure and the rest is pure.

Ruling 124. If a fly or similar insect sits on an impure object that is wet and afterwards it sits on a
pure object that is also wet, in the event that one knows that impurity was carried along with the
insect, the pure object becomes impure. If one does not know, the pure object remains pure.

Ruling 125. If a part of the body perspires and that part becomes impure, and the sweat goes from
that part to another part, then whichever part the sweat touches becomes impure. If the sweat does
not go to any other part, the rest of the body is pure.

Ruling 126. If thick phlegm from the nose or throat contains blood, the part containing blood is
impure and the rest is pure. Therefore, if the phlegm touches the outer mouth or nose, the area
about which one is certain the impure phlegm touched is impure, and the area about which one is
doubtful whether the impure phlegm touched or not is pure.

Ruling 127. If a pitcher that has a hole in the bottom of it is placed on impure earth, in the event
that water from the pitcher stops flowing, collects under it, and is considered to be one with the
pitcher’s water, the pitcher’s water becomes impure. However, if the pitcher’s water flows with
pressure, it does not become impure.

Ruling 128. If an object enters the body and comes into contact with some impurity, in the event
that after coming out it is not tainted with the impurity, it is pure. Therefore, if an apparatus for
inserting enema or the water from it enters the anus, or if a needle, knife, or similar thing is inserted
into the body and after coming out it is not tainted with any impurity, it is not impure. The same
applies to saliva or mucus of the nose if it comes into contact with blood while inside the body and
is not tainted with blood after coming out.

LAWS OF IMPURITIES (NAJASAT)

Ruling 129. It is unlawful to make the script of the Qur’an and its pages impure in the event that
this amounts to disrespect; and if they become impure, one must wash them immediately. In fact,
based on obligatory precaution, it is unlawful to make them impure even if it does not amount to
disrespect, and washing them would be obligatory.

Ruling 130. If the cover of the Qur’an becomes impure, in the event that this is disrespectful to
the Qur’an, one must wash it.



Ruling 131. Placing the Qur’an on an intrinsic impurity such as blood or a corpse — even if the
intrinsic impurity is dry — is unlawful in the event that it is disrespectful to the Qur’an.

Ruling 132. Writing the Qur’an with impure ink, even one letter of it, has the ruling of making it
impure; and if it is written in this way, one must wash it off with water or something else to the
extent that the impure ink substance is removed.

Ruling 133.* Based on obligatory precaution, selling the Qur’an to a disbeliever is not a valid
transaction. Giving the Qur’an to a disbeliever is unlawful if it amounts to disrespect or insult to
the Qur’an or places it at risk of being disrespected. However, there is no problem if giving [or
selling] the Qur’an to a disbeliever is for guiding him, for example, and it would not amount to
disrespect or insult to the Qur’an.

Ruling 134.* If a page of the Qur’an or an object that is necessary to respect — such as paper on
which is written the name of Allah the Exalted, Prophet Muhammad (S), or one of the Infallibles
(‘A), or an epithet (lagab) or kunyah'® of these great personalities — falls into a lavatory, it is
obligatory to take it out and wash it even if it costs money to do so. If it is not possible to take it
out, the lavatory must not be used by those who know about the fallen paper until they are certain
the page has decomposed. Telling others about this is not obligatory. Furthermore, if a turbah'¢of
Imam al-Husayn (“A) falls into a lavatory and it is not possible to take it out, the lavatory must not
be used until one is certain the turbah has completely dissolved.

Ruling 135. It is unlawful to eat or drink something that has become impure, and the same applies
to feeding that thing to someone. However, it is permitted to feed that thing to a child or an insane
person. Furthermore, if a child or an insane person eats impure food himself or makes food impure
with his impure hand and eats it, it is not necessary to prevent him from doing so.

Ruling 136. There is no problem in selling or lending an impure thing that can be made pure.
However, it is necessary to tell the other party about the thing being impure on two conditions:

1. the other party is at risk of opposing a legal responsibility; for example, he will use the impure
thing in his food or drink, or it will invalidate the wudii " or ghus/ with which he will perform an
obligatory prayer. However, if this is not the case, it is not necessary to inform him; for example,
it is not necessary to inform him about impure clothing with which he performs prayers because
wearing pure clothing is not an absolute condition (al-shart al-waqi T)!” for the prayer to be valid,;

2. one deems it probable that the other party will heed what he says. Therefore, if one knows that
what he says will have no effect, it is not necessary to tell him.

15 This is an appellation given to someone as the father or mother of someone.

16 A turbah is a piece of earth or clay on which one places his forehead when prostrating.

17 An absolute condition is one that must be fulfilled for an action to be valid irrespective of the
performer’s state of knowledge with regard to that condition. For example, performing rukii
in prayers is an absolute condition for the prayer to be valid because even if a person omits it
unknowingly and realises this afterwards, his prayer is void and he must repeat it. However,
wearing pure clothing in prayers is not an absolute condition because if one performs prayers
with impure clothing and realises this afterwards, his prayer is deemed to be valid.



Ruling 137. If a person sees someone eating or drinking something impure or performing prayers
with impure clothing, it is not necessary to tell him.

Ruling 138. If a place in someone’s house, or if someone’s carpet, is impure and one sees that the
wet body, dress, or another object of people who are entering his house touches the impure object,
in the event that it was he who was responsible for this state of affairs, he must tell them provided
that the two conditions mentioned in Ruling 136 are fulfilled.

Ruling 139. If the owner of a house finds out during a meal that the food is impure, he must tell
the guests about it provided that the second condition mentioned in Ruling 136 is fulfilled.
However, if one of the guests finds out, it is not necessary for him to tell the others about it.
Furthermore, in the event that his dealings with the other guests are such that if they became impure
he would also become impure and this would result in him doing something that was contrary to
an obligatory religious ruling, he must tell them.

Ruling 140. If a borrowed object becomes impure, the person who borrowed the object must
inform the owner about this provided that the two conditions mentioned in Ruling 136 are fulfilled.

Ruling 141. If a child says an object is impure or he has washed something with water, his word
is not to be accepted. However, if a child who is mumayyiz and understands well what purity and
impurity are, says he has washed something with water, then in the event that the object is at his
disposal or one attains confidence in what he says, his word is to be accepted. The same applies if
he says an object is impure.

THINGS THAT PURIFY AN IMPURE OBJECT (MUTAHHIRAT)

Ruling 142. Twelve things make an impure object pure; these are known as ‘mutahhirat’: (1)
water; (2) earth; (3) the sun; (4) transformation (istihalah); (5) change (ingilab); (6) transfer
(intigal); (7) Islam; (8) subsequence (faba iyyah); (9) removal of the intrinsic impurity; (10)
istibra’ of an excrement-eating animal; (11) absence of a Muslim; and (12) draining of blood from
a slaughtered animal. The rules about these things will be mentioned in detail in the forthcoming
rulings (masa’il).

1. Water

Ruling 143. Water makes an impure object pure provided that four conditions are met:

1. the water must be unmixed; therefore, mixed water such as rose water and willow essence does
not make an impure object pure;

2. the water must be pure;

3. when an impure object is washed, the water must not turn into mixed water before the object
has become pure; and in cases where only one wash is required,'® the water must not attain the
smell, colour, or taste of the impurity. However, in other cases, there is no problem if the water

18 See, for example, Ruling 156.



changes; for example, if a person washes an object with kurr or galil water and it is necessary to
wash that object twice,!” then even if in the first wash the water changes its colour, smell, or taste
because of the impurity, if in the second wash he purifies the object with water that does not
change, the object becomes pure;

4. after washing an impure object, small particles of the intrinsic impurity must not remain on the
object. Purifying an impure object with galil water — i.e. water that is less than kurr — has other
conditions, which will be mentioned later.

Ruling 144. The impure inside of a utensil must be washed three times with galil water. Similarly,
[it must be washed three times] with kurr, flowing, or rainwater, based on obligatory precaution.
A utensil that a dog has licked or drank water or some other liquid out of must first be scrubbed
with pure soil; then, that soil must be discarded and the utensil washed twice with galil, kurr, or
flowing water. If a dog’s saliva falls into a utensil or its sweat, urine, or excrement touches the
inside of'it, or if a wet part of a dog’s body touches the inside of a utensil, then based on obligatory
precaution, the utensil must first be scrubbed with soil and then washed three times with water. If
a dog licks something other than a utensil, such as a person’s hand, the rule for utensils does not
apply and scrubbing it with soil is not necessary; instead, washing it once is sufficient.

Ruling 145. If the mouth of a utensil that a dog has licked is narrow, soil must be poured into it
and the utensil must be shaken vigorously so that the soil reaches all parts of it; after that, it must
be washed in the manner mentioned above.

Ruling 146. The inside of a utensil that a pig has licked or drank some liquid out of, or in which a
field mouse has died, must be washed seven times with galil, kurr, or flowing water, and it is not
necessary to scrub it with soil.

Ruling 147. A utensil that has become impure with wine must be washed three times, even with
kurr water, flowing water, or suchlike. And the recommended precaution is that it should be
washed seven times.

Ruling 148. If a pitcher made from impure clay, or a pitcher which impure water has permeated,
is placed in kurr or flowing water, wherever the water reaches becomes pure. If a person wants its
inside to become pure as well, it must stay in kurr or flowing water for such a length of time that
the water permeates all of it. Furthermore, if a utensil has some liquid that prevents water from
reaching its inside, it must be dried and placed in kurr or flowing water.

Ruling 149. An impure utensil can be washed with galil water in two ways:
1. by filling it three times with water and emptying it out each time;
2. by pouring some water in it three times and each time swirling the water around in a manner

that it reaches all the impure parts and then emptying it out.

Ruling 150. If a large container like a cauldron or barrel becomes impure, in the event that it is
filled and emptied three times, it becomes pure. The same applies if water is poured into it from
above three times in a manner that it reaches all its sides and each time the water that collects at

19 See, for example, Ruling 153.



the bottom is emptied out; and the recommended precaution is that on the second and third time,
the container that is used to empty out the water should be washed with water.

Ruling 151. If some impure metal, plastic, or suchlike is melted, and in the melting process the
inside of it also becomes impure, then in the event that it is washed with water after it has solidified,
its exterior becomes pure.

Ruling 152.* A taniir,*® a pool of water, and suchlike do not have the rule of utensils and therefore
become pure with one washing. If a taniir or pool of water do not have holes or outlets through
which water can drain and water collects at the bottom, then in the event that one wants to purify
the area with galil water, he must take out the water with a cloth, sponge, container, and suchlike.

Ruling 153. If an impure object is immersed once in kurr or flowing water such that water reaches
all its impure areas, it becomes pure. In the case of a rug, clothing, or a similar thing, it is not
necessary to squeeze or wring it or stamp on it. Furthermore, in case a person’s body or clothing
becomes impure with urine, then based on obligatory precaution, it is necessary to wash it twice
with kurr water and the like; however, if flowing water is used, it becomes pure by washing it
once.

Ruling 154. If a person wants to wash with galil water an object that has become impure with
urine, in the event that water is poured over it once and separates from it and urine does not remain
on the object, it becomes pure. However, with clothing and a person’s body, water must be poured
over it twice for it to become pure. As for washing clothing, rugs, and similar things with galil
water, one must wring them until the remaining water comes out. (The meaning of ‘the remaining
water’ is water that usually drips out by itself or by wringing at the time of washing and after
washing.)

Ruling 155. If an object becomes impure with the urine of a breastfeeding boy or a girl who has
not started weaning, in the event that some water, however little, is poured over it once so that it
reaches the whole of the impure area, it becomes pure. However, the recommended precaution is
that water should be poured over it a second time. In the case of clothing, rugs, and similar things,
wringing is not necessary.

Ruling 156. If an object becomes impure by something other than urine, in the event that the
impurity is removed and galil water is poured over it once and separates from it, it becomes pure.
However, clothing and similar things must be wrung so that the remaining water comes out.

Ruling 157. If a hasir?! that has been woven with thread becomes impure and is immersed in kurr
or flowing water, it becomes pure after the intrinsic impurity has been removed. However, if a
person wants to wash it with galil water, it must be squeezed in whatever way possible, even by
stamping on it, so that the remaining water separates from it.

20 A taniir is a fire-heated oven for baking bread.
2L A hasir is a mat that is made by plaiting or weaving straw, reed, or similar materials of plant
origin.



Ruling 158. If the exterior of wheat, rice, and suchlike becomes impure and it is immersed in kurr
or flowing water, it becomes pure. It is also possible to purify it with galil water. If their interior
becomes impure, in the event that kurr or flowing water reaches the interior, it becomes pure.

Ruling 159. If the exterior of soap becomes impure, it is possible to purify it; however, if its
interior becomes impure, it is not possible to purify it. If a person doubts whether impure water
has reached the soap’s interior or not, its interior is pure.

Ruling 160. If the exterior of rice, meat, and suchlike becomes impure, in the event that it is placed
in a pure bowl or something similar, and water is poured over it once and emptied, it becomes
pure. If it is placed in an impure utensil, this procedure must be carried out three times for the
utensil to become pure. If a person wants to place a cloth or something similar that needs to be
squeezed in a utensil and wash it with water, he must squeeze the object each time water is poured
over it and tilt the utensil so that the remaining water that has gathered pours out.

Ruling 161. If impure clothing that has been dyed with indigo or something similar is immersed
in kurr or flowing water, it becomes pure if the water reaches all parts of it before the water
becomes mixed with the colour of the clothing. If it is washed with galil water, in the event that at
the time of wringing the mixed water does not come out, it becomes pure.

Ruling 162. If clothing is washed with kurr or flowing water and afterwards some sludge, for
example, is found on it, in the event that one does not deem it probable for it to have prevented the
water from reaching the clothing, the clothing is pure.

Ruling 163. If after washing clothing or something similar some mud or soap is seen on it, in the
event that one does not deem it probable for it to have prevented the water from reaching the
clothing, the clothing is pure. However, if impure water reaches the inside of the mud or soap, the
outside of the mud or soap is pure and the inside is impure.

Ruling 164. An impure object does not become pure until the intrinsic impurity is removed from
it. There is no problem, however, if the smell or colour of the impurity remains on it; for example,
if clothing that has become impure with blood is washed with water and the blood substance is
removed but the colour of the blood remains, the clothing is pure. And even if the colour of the
blood could be removed by using a cleaning product, it is not necessary to do so.

Ruling 165. If impurity on the body is removed by immersion in kurr or flowing water, the body
becomes pure except if it has become impure with urine, in which case, based on obligatory
precaution, it does not become pure by washing it once with kurr water. However, it is not
necessary for one to come out of the water and then go back in; rather, it will suffice if the person
wipes the impure part underwater with his hand such that the water separates from that part and
then goes over it once again.

Ruling 166. With regard to impure bits of food that have remained in between the teeth, if water
(albeit galil water) is gargled and it reaches all the bits of impure food, they become pure.

Ruling 167. If the hair on one’s head and face [become impure and] is washed with galil water, in
case there is not a lot of hair, it is not necessary to apply pressure to take out the remaining water
because a regular amount of water will come out of its own accord.



Ruling 168. If an area of the body or clothing is washed with galil water, both the impure area and
the area around it where water usually reaches during washing become pure. Therefore, it is not
necessary to wash those adjoining areas separately. The same applies if a pure object is placed by
the side of an impure object and water is poured over both of them. For example, to wash one
impure finger with water, if water is poured on all the fingers and impure water as well as pure
water reaches all of them, then by the impure finger becoming pure, all the fingers become pure.

Ruling 169. Meat or fat that has become impure is washed with water like any other object. The
same applies if the body, clothing, or a utensil has a little fat on it that does not prevent water from
reaching it.

Ruling 170. If a utensil or a body is impure and afterwards it becomes greasy such that water is
prevented from reaching it, in the event that one wishes to wash the utensil or the body with water,
he must first remove the grease so that water can reach it.

Ruling 171. Tap water that is connected to kurr is ruled to be kurr.

Ruling 172.* If a person washes an object with water and he becomes certain that it has become
pure, but afterwards he doubts whether he removed the intrinsic impurity from it or not, he must
rewash it with water until he is certain or confident that the intrinsic impurity has been removed.
However, if he suffers from obsessive doubting (waswds), he must not heed his doubt.

Ruling 173. If ground that absorbs water — such as ground on which there is sand or pebbles —
becomes impure, it can be purified with gal/il water.

Ruling 174. If ground paved with stone or brick, or hard ground that does not absorb water,
becomes impure, it can be purified with galil water; however, one must pour water over it to the
extent that it flows. If the water poured over it does not disappear down holes in the ground but
instead gathers somewhere, then to purify that place, the gathered water must be removed with a
cloth or a utensil.

Ruling 175. If the exterior of rock salt and suchlike becomes impure, it can be purified with galil
water.

Ruling 176. If impure melted sugar is turned into sugar cubes and placed in kurr or flowing water,
it does not become pure.

2. Earth

Ruling 177. Earth purifies the sole of one’s foot or shoe on four conditions:
1. the earth is pure;

2. the earth is dry; however, there is no problem if there is some wetness or moisture on the earth
that does not spread,

3. based on obligatory precaution, the impurity has spread onto the sole of one’s foot or shoe from
impure earth;



4. an intrinsic impurity — such as blood and urine — or an object that has become impure — such as
mud that has become impure and is on the sole of one’s foot or shoe — is removed by walking or
rubbing the foot on earth; and in the event that the intrinsic impurity had previously been removed,
then based on obligatory precaution, the sole of one’s foot or shoe does not become pure by
walking or rubbing the foot on earth. Furthermore, the earth must be of soil, stone, brick, or
something similar; therefore, walking on a rug, hasir, and grass does not purify the impure sole of
one’s foot or shoe.

Ruling 178.* Based on obligatory precaution, the impure sole of one’s foot or shoe does not
become pure by walking on asphalt or ground paved with wood. Similarly, it does not become
pure by rubbing it against or drawing it along a wall.

Ruling 179. In order to purify the sole of one’s foot or shoe, it is better to walk a distance of fifteen
cubits (dhira ‘s)** or more, even if the impurity is removed by walking less than fifteen cubits or
by rubbing the sole of one’s foot or shoe on earth.

Ruling 180. It is not necessary for the impure sole of one’s foot or shoe to be wet — it becomes
pure by walking even if it is dry.

Ruling 181. After the impure sole of one’s foot or shoe has become pure by walking, the area on
the sides of the sole that usually becomes dirty with mud also becomes pure.

Ruling 182. Based on obligatory precaution, if the palms or knees of someone who moves around
on his hands and knees become impure, they do not become pure as a result of him moving around
on them. The same applies to the bottom of a walking stick, the bottom of an artificial leg, the shoe
of a quadruped animal, the wheel of a motorcycle or car, and similar things.

Ruling 183. After walking, there is no problem if the smell, colour, or small particles of impurity
that cannot be seen remain on the sole of one’s foot or shoe. However, the recommended
precaution is that one should walk to the extent that this is also removed.

Ruling 184. The inside of a shoe does not become pure by walking. Furthermore, based on
obligatory precaution, the soles of socks do not become pure as a result of walking unless the sole
is made of leather and suchlike and walking on them on earth is considered normal.

3. The sun

Ruling 185. The sun purifies earth, buildings, and walls on five conditions:

1. the impure object is sufficiently wet, such that were something else to come into contact with
it, the latter would become wet. Therefore, if the object is dry, it must be wetted by some means
so that the sun can then dry it;

2. no intrinsic impurity remains on the impure object;

3. nothing prevents the sun from shining on the impure object. Therefore, if the sun shines on the
impure object from behind a curtain or cloud etc. and makes it dry, the object does not become

22 Fifteen cubits is equivalent to approximately seven metres. [Author]



pure. However, there is no problem if the cloud is so thin that it does not prevent the sun from
shining on the object;

4. the sun must dry the impure object by itself. Therefore, if, for example, an impure object is dried
by both the wind and the sun, it does not become pure. However, there is no problem if the drying
of the object can be commonly attributed to the sun shining on it;

5. the sun must dry the building that is impure in one go. Therefore, if one time the sun shines on
impure earth or a building and it dries its surface and another time it dries its underside, then only
its surface becomes pure and its underside remains impure.

Ruling 186. The sun can purify an impure hasir mat; but if it is woven with thread, the sun does
not purify the threads. Furthermore, based on obligatory precaution, trees, grass, doors, and
windows do not become pure by means of the sun.

Ruling 187. If the sun shines on impure earth and afterwards a person doubts whether or not the
earth was wet when the sun shone on it, or whether or not the wetness of the earth has dried by
means of the sun, then that earth is impure. The same applies if one doubts whether or not the
intrinsic impurity has been removed. If a person doubts whether or not something prevented the
sun from shining on the impure object, then based on obligatory precaution, it must not be
considered pure.

Ruling 188. If the sun shines on one side of an impure wall and as a result the other side of the
wall — on which the sun did not shine — also becomes dry, both sides become pure. However, if
one day the sun dries the exterior of a wall or some earth and another day its interior, then only its
exterior becomes pure.

4. Transformation (istihalah)

Ruling 189. If the essence of an impure object changes in such a way that it transforms into a pure
object, it becomes pure. For example, if impure wood burns and transforms into ash, or a dog falls
into a salt marsh and transforms into salt [the ash and the salt are pure]. However, if the essence
of the object does not change — for example, impure wheat is turned into flour or made into bread
— then it does not become pure.

Ruling 190. A clay pitcher or something similar made from impure clay is impure. As for charcoal
made from impure wood, in the event that none of the former physical properties is in it, it is pure.
If impure clay is changed by fire into crockery or bricks, then based on obligatory precaution, it
remains impure.

Ruling 191. An impure object about which it is not known whether it has undergone a
transformation is impure.

5. Change (ingilab)

Ruling 192. If wine turns into vinegar by itself or by pouring something like vinegar or salt into
it, it becomes pure. This is called ‘change’.



Ruling 193. Wine made from impure grapes and suchlike, or wine that has come into contact with
some other impurity, does not become pure by turning into vinegar.

Ruling 194. Vinegar made from impure grapes, raisins, or dates is impure.

Ruling 195. There is no problem if the stalks of grapes or dates remain on them and vinegar is
produced. Similarly, there is no problem in adding cucumber, carrot, aubergine, and suchlike even
before it turns into vinegar unless it becomes an intoxicant before turning into vinegar.

Ruling 196. Grape juice becomes unlawful to drink if it bubbles either by heating or by itself
[through fermentation]. If grape juice bubbles so much that two-thirds of it reduces and only one-
third of it remains, it becomes lawful to drink. Furthermore, if it is established that the grape juice
is intoxicating, as some [jurists (fiugaha’)] have said with regard to when it bubbles by itself, it can
only become lawful to drink if it turns into vinegar. As mentioned in Ruling 110, grape juice does
not become impure by bubbling unless it turns into wine.

Ruling 197. If two-thirds of grape juice reduces without bubbling, in the event that the remainder
bubbles and is commonly called ‘grape juice’ and not ‘grape syrup’, then based on obligatory
precaution, it is unlawful to drink.

Ruling 198. Grape juice about which it is not known whether it has bubbled is lawful to drink.
However, if it bubbles, it does not become lawful to drink until one is certain that two-thirds of it
has been reduced.

Ruling 199. If, for example, there are some ripe grapes in a bunch of unripe grapes and the juice
extracted from the bunch is not regarded as grape juice and it bubbles, then drinking it is lawful.

Ruling 200. If a grape falls into something that is boiling by means of heat and it boils and does
not dissolve, then based on obligatory precaution, only eating that grape is unlawful.

Ruling 201. If a person wants to cook grape syrup in several pots, it is permitted to use the spatula
that was previously used in a pot that has boiled, in a pot that has not boiled.

Ruling 202. Unripe grape juice does not have the ruling of grape juice; it is therefore pure and
lawful to drink if it bubbles. Furthermore, if it is not known whether something is an unripe grape
or a ripe grape and it bubbles, then eating it is lawful.

6. Transfer (intigal)

Ruling 203. If the blood of a human being, or of an animal whose blood gushes out [when its vein
is cut], is sucked by an animal that is commonly known to have no blood, such that it may be
absorbed in that animal’s body — like when a mosquito sucks blood from a human being or an
animal — then that blood is pure. This is called ‘transfer’. As for the blood that a leech sucks from
a human being for treatment, as it is not known whether or not that blood becomes part of its body,
it is impure.



Ruling 204. If a person kills a mosquito that had sat on his body and the blood sucked by the
mosquito comes out of it, that blood is pure — even if the time that elapsed between the sucking of
the blood and killing the mosquito was very little — because the blood was in the process of
becoming food for the mosquito. However, the recommended precaution is that in this situation,
one should avoid the blood [i.e. it is better not to treat it as being pure].

7. Islam

Ruling 205. If a disbeliever declares in any language the shahadatayn (two testimonies) — i.e. he
testifies to the oneness of Allah the Exalted and to the prophethood of the Seal of the Prophets
[Prophet Muhammad (S)] — he becomes a Muslim. In the event that he was previously ruled to be
impure based on obligatory precaution,?® then, after becoming a Muslim, his body, saliva, nasal
mucus, and sweat are pure. However, if at the time of becoming a Muslim an intrinsic impurity is
on his body, it must be removed and that part of his body must be washed; and if the intrinsic
impurity is removed before he becomes a Muslim, then based on obligatory precaution, that part
of his body must be washed.

Ruling 206. If when someone was a disbeliever any clothes of his that were wet made contact with
his body — irrespective of whether those clothes were on his body at the time he became a Muslim
or not — then based on obligatory precaution, one must avoid them [i.e. they are ruled to be impure].

Ruling 207. If a disbeliever says the shahadatayn but one does not know whether he has sincerely
become a Muslim or not, he is pure. The same applies if a disbeliever says the shahadatayn and
one knows he has not sincerely become a Muslim but he does not do anything that contradicts his
saying of the shahadatayn.

8. Subsequence (taba ‘iyyah)

Ruling 208. Subsequence means that an impure object becomes pure by means of the purity of
another object.

Ruling 209. If wine turns into vinegar, its container also becomes pure up to the level where the
wine reached at the time of fermentation; and any piece of cloth or object that is usually placed on
top of it also becomes pure if it had become impure by the wine. However, if the outside of the
container had become impure by the wine due to its fermenting, then it does not become pure by
subsequence based on obligatory precaution.

Ruling 210. The child of a disbeliever becomes pure by subsequence in two cases:

1. if a disbeliever becomes a Muslim, his child follows him in becoming pure. The same applies if
the child’s paternal grandfather, mother, or paternal grandmother becomes a Muslim. However,
ruling the child as being pure in this case is conditional upon the child being with the person who
has newly become a Muslim and upon the child being under his guardianship; furthermore, a
disbeliever who is a closer relative than the person who has newly become a Muslim must not be
with the child;

23 See Rulings 104, 105, and 107.



2. if a disbeliever is captured by a Muslim, the disbeliever’s child becomes pure if his father or
one of his grandparents is not with the child.

In both cases, in the event that the child is mumayyiz, his becoming pure by subsequence is
conditional upon the child not expressing disbelief (kufr).

Ruling 211. The plank or stone [or other such surfaces] on which a corpse is given ghusl, and the
cloth with which the private parts of a corpse are covered, and the hands of the person who gives
ghusl — all of these things that usually come into contact with the corpse and the water that is
poured on the corpse — become pure once the ghus/ is complete. However, based on obligatory
precaution, the clothing and body of the person who gives ghus/ and other instruments used for
giving ghus/ do not become pure by subsequence and need to be washed separately.

Ruling 212. With regard to someone who washes an object to make it pure, after that object has
become pure, his hands — which were washed along with the object — also become pure. Similarly,
when clothes are washed in a washing machine, after the clothes have become pure, the drum of
the washing machine as well as the inside of the door (which are commonly deemed to be among
the means for washing the clothes) become pure by subsequence and do not need to be washed.

Ruling 213. If clothing or something similar is washed with galil water and is wrung to a normal
extent so that the water with which it was washed separates from it, the water that remains in it is
pure.

Ruling 214. With regard to an impure utensil that is washed with galil water, after the water with
which it was washed separates from it, the small amount of water that remains in it is pure.

9. Removal of intrinsic impurity ( ‘ayn al-najasah)

Ruling 215. If the body of an animal becomes impure with an intrinsic impurity like blood, or with
something that has become impure, such as impure water, in the event that the impurity is removed,
the animal's body becomes pure. Similarly, the inner parts of a human body — like the inside of the
mouth, nose, and ears — become impure by coming into contact with an external impurity, but by
removing the impurity they become pure. As for internal impurity — such as blood that comes out
from in between the teeth — this does not cause the inner parts of the body to become impure.
Similarly, if an external object inside the body comes into contact with internal impurity, it does
not make the object impure. Therefore, if dentures come into contact with blood that comes out
from in between the teeth, it is not necessary to wash the dentures; but if the dentures come into
contact with impure food, it is necessary to wash them.

Ruling 216. If some food has remained between the teeth and blood comes in the mouth, the food
does not become impure by coming into contact with the blood.

Ruling 217. Those parts of the lips and eyelids that overlap when shut are ruled to be inner parts
of the body. Therefore, in the event that they come into contact with some external impurity, it is
not necessary to wash them with water.?* However, with regard to those parts that one does not

24 In light of Ruling 215, they become pure by removing the impurity from them, so if this is
done, there is no need to wash them with water.



know whether they are outer or inner parts of the body, it is necessary to wash them if they come
into contact with external impurity.

Ruling 218. If impure dust settles on dry clothing, a carpet, or similar thing, in the event that the
object is shaken in a way that the amount of dust that is certain to have been impure falls off, the
clothing, carpet, or similar thing is pure and it is not necessary to wash it.

10. Istibra » of an excrement-eating animal

Ruling 219. The urine and faeces of an animal that habitually eats human excrement are impure.
For the urine and faeces of such an animal to be considered pure, the animal must be put through
a process of istibra’, meaning that it must be prevented from eating impurity for some time and be
fed pure food so that after that period, it is no longer considered an excrement-eating animal. The
recommended precaution is to prevent an excrement-eating camel from eating excrement for forty
days, a cow twenty days, a sheep ten days, a duck seven or five days, and a domestic hen three
days, even if before these periods are over the animal in question ceases to be considered an
excrement-eating animal.

11. Absence of a Muslim

Ruling 220.* If the body, clothing, or something else like a utensil or carpet becomes impure, and
if it is in the possession of a Muslim who is baligh — or a non-baligh mumayyiz child who is able
to discern between what is pure and what is impure — and that Muslim moves out of sight [with
the impure object], then in the event that one deems it rationally probable that he has washed it, it
is pure. This rule also applies to a non-baligh child who is not mumayyiz as the child's affairs are
looked after by such a [Muslim] person entrusted with its affairs. Furthermore, things that a person
cannot see because of a lack of light or being blind fall under the rule of becoming absent.
Therefore, if the body or clothing of a Muslim becomes impure and someone does not see it being
purified due to a lack of light or being blind, then in the event that he deems it rationally probable
that it has been washed, it is ruled to be pure.

Ruling 221. If a person is certain or confident that an impure object has become pure, or two
dutiful (‘adil) people testify to it having become pure and their testimony concerns the reason for
it having become pure, then the object is pure; for example, they testify that an item of clothing
that had become impure with urine has been washed twice. The same applies if a person who is in
possession of an impure object says that it has become pure, and he is not suspected to be someone
whose word in this case cannot be accepted; or, if a Muslim washes an impure object with the
intention of making it pure, even if it is not known whether he has washed it properly or not.

Ruling 222. If a person who has been appointed to wash someone’s clothes says that he has washed
them and one is confident of the truthfulness of what he says, then those clothes are pure.

25 The meaning of istibra’ here is different to that mentioned in two other places in this work:
firstly, in Ruling 69, where it refers to the process of clearing the male urethra of urine after
urinating; and secondly, in Ruling 495, where it refers to the method of checking whether or
not menstruation has stopped.



Ruling 223.* If an obsessively doubtful person (muwaswis) who does not attain certainty like
normal people do in the washing of an impure object washes it in the same way that normal people
wash it, his actions are sufficient to deem the object pure. From an Islamic law perspective, being
abnormally cautious in matters of purity and impurity is not approved, and there is no need for any
person, obsessively doubtful or not, to investigate and see if his body, clothing, or something else
has become impure or not. Furthermore, it is not necessary to carefully see if something impure
has made contact with something else, and if it has, whether wetness has spread to it or not. In all
of these cases, the objects are ruled to be pure.

12. Flowing out of blood [of a slaughtered animal] in a normal quantity

Ruling 224. Blood that remains inside the body of an animal that has been slaughtered according
to Islamic law is pure if a normal amount of blood has already come out, as stated in Ruling 94.

Ruling 225. Based on obligatory precaution, the previous ruling only applies to animals whose
meat is lawful to eat; it does not apply to animals whose meat is unlawful to eat.

LAWS OF UTENSILS

Ruling 226. If a utensil has been made from the hide of a dog, pig, or carcass [of an animal that
has not been slaughtered according to Islamic law], it is unlawful to eat or drink out of it if the
food or drink has become impure [as a result of wetness from the food or drink touching the utensil
(see Ruling 119)]. Furthermore, the utensil must not be used for wudii’, ghus/, or any other purpose
for which only pure objects must be used. And the recommended precaution is that the hide of a
dog, pig, or carcass [as defined above] should not be used for any other purposes.

Ruling 227. Eating and drinking from gold or silver utensils are unlawful. In fact, based on
obligatory precaution, using these utensils in general is unlawful. However, there is no problem in
using them for decorating a room and suchlike, or keeping them, although the recommended
precautionary measure is not to [decorate with them and/or keep them]. The same applies to
making gold and silver utensils or buying and selling them for decoration or keeping.

Ruling 228. If the handle of a tea cup made of gold or silver can be called a ‘utensil’, it has the
ruling of a gold or silver tea cup; however, if it cannot be called a “utensil’, there is no problem in
using it.

Ruling 229. There is no problem in using a gold-plated or silver-plated utensil.

Ruling 230. If metal is mixed with gold or silver and made into a utensil, in the event that the
amount of metal is such that the utensil cannot be called a ‘gold utensil’ or a ‘silver utensil’, there
is no problem in using it.

Ruling 231. If a person places food from a utensil made of gold or silver into another utensil, in
the event that the second utensil cannot be commonly considered an intermediary utensil for eating
from the first utensil, there is no problem [in eating from the second utensil].



Ruling 232. There is no problem in using the mouthpiece of a shisha pipe, the scabbard of a sword,
a knife, or the frame of the Qur’an if they are made of silver or gold. However, the recommended
precaution is not to use perfume and kohl containers made of gold or silver.

Ruling 233. There is no problem in eating or drinking from a gold or silver utensil if one is
compelled to, but only to the extent that his need is alleviated; more than that is not permitted.

Ruling 234. There is no problem in using a utensil about which one does not know whether it is
made of gold, silver, or something else.

ABLUTION (WUDU")

Ruling 235. In wudii’, it is obligatory to wash (ghas/) the face and arms, and to wipe (mash) the
front part of the head and upper part of the feet.

Ruling 236. The length of the face that must be washed is the area from the top of the forehead
where the hair grows to the bottom of the chin; and the breadth of the face that must be washed is
the area that is covered by the tip of the middle finger to the tip of the thumb. If even a small
amount of this area is not washed, the wudii " is invalid; and if one is not certain of having washed
this area completely, he must also wash a little extra around this area to be certain.

Ruling 237. If someone’s face is longer than normal from the chin, he must wash his entire face.
If hair grows on one’s forehead or one does not have hair on the front part of his head, he must
wash the same amount of his forehead that people with normal foreheads wash. Someone whose
face is wider or narrower than normal, or has longer or shorter fingers and thumbs than normal,
must take into account an area between the middle finger and thumb that would be proportionate
to the size of his face and wash that amount.

Ruling 238. If a person deems it probable that there is dirt or something else in his eyebrows or in
the corners of his eyes or lips which would prevent water from reaching those areas, in the event
that his deeming this probable would be considered by people to be reasonable, he must examine
this before performing wudii’, and if there really is such an obstacle, he must remove it.

Ruling 239. If the skin of one’s face is visible from in between his facial hair, he must ensure that
the water reaches the skin. If it is not visible, then washing his facial hair is sufficient and it is not
necessary for him to ensure that water reaches under his facial hair.

Ruling 240. If a person doubts whether or not the skin of his face is visible from in between his
facial hair, then based on obligatory precaution, he must wash his facial hair and ensure that water
reaches the skin.

Ruling 241. It is not obligatory to wash inside the nose or those parts of the lips and eyes that
cannot be seen when closed. However, if a person is not certain that everything that must be
washed has been washed, it is obligatory that he wash a little of those parts as well to be certain.
Furthermore, with regard to someone who did not know this rule, if having performed wudii' he
does not know whether he washed the required area or not, the prayers he performed with that
wudii’ are valid and it is not necessary for him to perform wudii* again for the next prayer.



Ruling 242. The direction in which one must wash the arms is from top to bottom [i.e. in a direction
towards the fingertips]. The same applies, based on obligatory precaution, to washing the face [i.e.
it must be washed in a direction towards the chin]. If a person washes from bottom to top, the
wudii’ is invalid.

Ruling 243. If a person wets his hand with water and wipes it on his face and arms, in the event
that the wetness of his hand is to the extent that by wiping his face and arms the water covers them,
it is sufficient, and it is not necessary for the water to flow over them.

Ruling 244. After washing the face, one must wash his right arm from the elbow to the tips of the
fingers, and he must then proceed to wash his left arm in the same way.

Ruling 245. If a person is not certain that the elbow has been washed completely, he must also
wash a little above it to be certain.

Ruling 246. If someone washes his hands up to his wrists before washing his face, then when he
performs wudii he must still wash his arms up to the tips of his fingers; if he washes his arms only
up to his wrists, his wudii " is invalid.

Ruling 247. In wudii’, washing the face and arms once is obligatory, twice recommended, and
three times or more unlawful. The first washing is complete when one pours — with the intention
(gasd) of performing wudii’ — an amount of water onto the face or arms that covers them
completely, such that there is no need to take any further measures to ensure that the water has
reached the required area. Therefore, if, for example, one pours water ten times onto his face until
the water covers his face completely, and he does this with the intention of the first wash, there is
no problem [i.e. the first wash will be deemed to have taken place correctly]. Until he does not
make the intention of performing wudii* and washing his face, for example, the first wash is not
deemed to have taken place. Therefore, he can pour water onto his entire face a number of times
and on the last time he pours water, he can make the intention of a wudii* washing. However, the
validity of such an intention for the second washing is problematic, and the obligatory precaution
is that one must not pour water onto his face and arms more than one time after the first washing,
even if it is not with the intention of performing wudii .

Ruling 248. After washing both arms, one must wipe the front part of his head with the wetness
of the water that has remained on his hand. And the recommended precaution is that one should
wipe with the palm of his right hand and wipe from top to bottom [i.e. in a direction towards his
forehead].

Ruling 249. The area that must be wiped is the front quarter of the head, i.e. the quarter
immediately above the forehead. It is sufficient to wipe any part of this area and to any extent,
although the recommended precaution is that the length of the wiping should be at least the length
of one finger, and the width of the wiping should be at least the width of three fingers joined
together.

Ruling 250. It is not necessary that the wiping of the head be on its skin; rather, it is also correct
(sahih) to wipe the hair on the front of one’s head. However, if the length of someone’s hair at the
front of his head is so long that, for example, were he to comb it, it would fall onto his face or it
would reach other parts of his head, then he must wipe the roots of the hair. If he gathers at the



front of his head the hair which falls on his face or which reaches the other parts of his head and
then wipes it, or if he wipes the hair that has come to the front part of his head from other parts of
his head, then such a wiping is invalid.

Ruling 251. After wiping the head, one must wipe the upper part of the feet with the wetness of
the wudii” water that has remained on his hands. The area that must be wiped is from the tip of one
of the toes to the ankle; and based on obligatory precaution, wiping the feet up to the raised part
in the middle of the foot [before the ankle] will not suffice. And the recommended precaution is
that one should wipe the right foot with the right hand and the left foot with the left hand.

Ruling 252. The wiping of the feet can be of any width; however, it is better that the width be the
width of three fingers joined together; and it is even better for the whole of the upper foot to be
wiped with the whole palm.

Ruling 253. With regard to the wiping of the feet, it is not necessary for one to place his hand on
the tips of the toes and to then draw his hand to the back of the foot; rather, one can place his whole
hand on his foot and draw it back a little.

Ruling 254. With regard to the wiping of the head and feet, one must draw his hand over them;
therefore, if one keeps his hand still and draws his head or foot along it, the wiping is invalid.
However, there is no problem if the head or foot moves slightly when one draws his hand over
them.

Ruling 255. The area to be wiped must be dry; if it is wet to the extent that the wetness of the hand
has no effect on it, the wiping is invalid. However, there is no problem if the area to be wiped is
merely damp, or its wetness is so little that it becomes absorbed in the wetness of the hand.

Ruling 256. If for the purposes of wiping, no moisture is left on the hand such that both arms are
dry from the elbow to the tips of the fingers, one cannot wet his hands with additional water; rather,
one must take moisture from his beard and perform the wiping with that. Taking moisture from
anything other than one’s beard and wiping with it is problematic [i.e. based on obligatory
precaution, such a wiping does not suffice].

Ruling 257. If the moisture on one’s hand is only sufficient for wiping his head, the obligatory
precaution is that he must wipe his head with that moisture, and for the wiping of his feet, he must
take moisture from his beard.

Ruling 258. Wiping performed on socks or shoes is invalid. However, if one is unable to remove
his socks or shoes on account of severe cold, or fear of thieves or predatory animals etc., then the
obligatory precaution is that after he has wiped on his shoes or socks, he must also perform
tayammum. 1f it is a matter of fagiyyah,?® it is sufficient if he only wipes over his socks or shoes.

Ruling 259. If the upper part of one’s foot is impure and it cannot be washed [and made pure] so
that it can be wiped, then tayammum must be performed.

26 Tagqiyyah refers to dissimulation or concealment of one’s beliefs in the face of danger.



IMMERSIVE ABLUTION (AL-WUDU"’ AL-IRTIMASI)

Ruling 260. Immersive wudii’ means that one immerses his face and arms in water with the
intention of performing wudii’. And what is apparent (zahir)?’ is that there is no problem in wiping
the head and feet with the wetness of the hands that were washed by immersion, although this goes
against precaution.?8

Ruling 261. In immersive wudii’, one must also wash his face and arms from top to bottom.
Therefore, if at the time of immersing his face and arms in the water one makes the intention of
wudii’, he must immerse his face forehead-first, and his arms elbow-first.

Ruling 262. There is no problem if one performs immersive wudii’ for some parts [i.e. face/arms]
and non-immersive for others.

RECOMMENDED SUPPLICATION (DU ‘4") WHILE PERFORMING WUDU »

Ruling 263. It is recommended for one who is performing wudii ' to say the following when his
eyes fall on the water:
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bismil lahi wa billah, wal hamdu lillahil ladhT ja“alal ma’a tahdran wa lam yaj‘alhu najisa
In the name of Allah and by Allah, all praise is for Allah who made water pure and did not make
it impure.

When washing his hands before performing wudii’, he should say:
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bismil 1ahi wa billah, allahummaj “alnT minat tawwabina waj “alnT minal mutatahhirin
In the name of Allah and by Allah. O Allah! Make me of those who often repent and make me of
those who purify themselves.

When rinsing the mouth, he should say:

27 For practical purposes in jurisprudential rulings, expressing an ‘apparent’ ruling equates to
giving a fatwa.

28 In another of his works on Islamic law, al-Sayyid al-Sistani hypothetically discusses different
ways by which a person could wash his arms by combining the method of performing wudiz’
by immersion with the method of performing it in the normal (non-immersive) manner, and
thereby be able to perform the wiping of his head and feet with the wetness that is on his hand
from having washed the arm in the normal manner. One of these ways is as follows: as
washing a second time is recommended, a person could — after washing his left arm by
immersion — wash it again in the normal way with his right hand and then wipe his head and
feet (Ta ligat ‘ala al- ‘Urwah al-Wuthqa, vol. 1, p. 160, Ruling 511).

2 This supplication is based on a tradition in which Imam ‘Ali (‘A) supplicates to Allah while
performing wudii’ in the presence of his son, Muhammad ibn al-Hanafiyyah. See, for
example, Shaykh al-Tws1’s Tahdhib al-Ahkam, vol. 1, p. 53.



allahumma lagqinnt hujjatt yawma alqak, wa atliq lisant bidhikrik
O Allah! Inculcate in me my proof on the day I meet You, and make my tongue fluent with Your
remembrance.

When rinsing the nose, he should say:
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allahumma la tuharrim ‘“alayya rthal jannah, waj “alnT mimman yashammu rthaha wa rawhaha
wa tibaha
O Allah! Do not deprive me of the fragrance of Paradise, and make me of those who smell its
fragrance, its breeze, and its perfume.

When washing the face, he should say:
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allahumma bayyid wajht yawma taswaddu fihil .v_vujﬂh, wa la tusawwid wajht yawma tabyaddul
O Allah! Brighten my face on the day whenV\E:Jounr;e] faces shall darken, and do not darken my

face on the day when [some] faces shall brighten.

When washing the right arm, he should say:
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allahumma a‘tinT kitabt biyaminT, wal khulda fil jinani biyasari, wa hasibn1 hisabay yasira
O Allah! Give me my book [of deeds] in my right hand, and a permanent stay in Paradise with
ease, and account me [for my deeds] with an easy accounting.

When washing the left arm, he should say:
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allahumma 1a tu‘tinT kitabT bishimall, wa la min wara’i zahrt, wa la taj‘alha maghlalatan ila
‘unugt, wa a'adhu bika min mugatta‘atin niran
O Allah! Do not give me my book [of deeds] in my left hand, nor from behind my back, and do
not chain it to my neck. I seek refuge with You from the garments of hellfire.

When wiping the head, he should say:
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allahumma ghashshint birahmatika wa barakatika wa “afwik
O Allah! Envelop me in Your mercy, Your blessings, and Your pardon.

When wiping the feet, he should say:
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allahumma thabbitnT “alas sirati yawma tazillu fihil aqdam, waj ‘al sa‘y1 fima yurdika ‘anni, ya
dhal jalali wal ikram
O Allah! Keep me firmly on the path on the day when feet shall stumble, and let my efforts be in
those things that make You pleased with me, O Possessor of Majesty and Bounty!

CONDITIONS FOR THE VALIDITY OF wUDU"’
There are a number of conditions for wudii’ to be valid.

The first condition: the water used for wudii* must be pure, and based on obligatory precaution,
it must not be tainted with anything that human beings find disgusting — such as the urine of an
animal whose meat is lawful to eat, a carcass that is pure, or pus from an injury — even if it is pure
in Islamic law.

The second condition: the water must not be mixed.

Ruling 264. Wudii’ performed with impure or mixed water is invalid, even if one did not know at
the time that it was impure or mixed, or he had forgotten about it; and if one has performed prayers
with that wudii’, he must perform them again with a valid wudiz .

Ruling 265. If apart from mixed muddy water one does not have any other water with which to
perform wudii’, in the event that the time remaining for prayers is short, he must perform
tayammum. If one has sufficient time, he must wait for the water to become clear or make it clear
by some means and perform wudii " with it. Muddy water is considered mixed water only when it
can no longer be called ‘water’.

The third condition: the water must be permissible (mubah) to use [i.e. it must not be usurped].

Ruling 266. Performing wudii’ with usurped (ghasbi) water, or with water about which it is not
known if its owner consents to its use or not, is unlawful and invalid. Furthermore, if wudii’ water
drips from one’s face or arms onto a usurped place, or if the place in which one performs wudii " is
usurped, in the event that he cannot perform wudii " in any other place, his responsibility (taklif) is
to perform tayammum; and if he can perform wudii’ in another place, it is necessary for him to
perform wudii” in that other place. However, in the event that he performs wudii " in the usurped
place, thus committing a sin, his wudii’ is still valid.*°

Ruling 267.* There is no problem in performing wudii " in the place designated for wudii’ in a
school or with water from a school’s pool when one does not know whether the wudii” place or
pool is a charitable endowment (wagf) to the general public or only to the students of the school,
as long as people usually perform wudii’ in that place or with water from the pool and no one
prohibits them from doing so.

30 Two scenarios are envisaged here: in the first, the person’s duty is to perform tayammum as he
cannot perform wudii* except in a place that is usurped. In the second, his duty is to perform
wudii’ in a place that is not usurped as that is a viable option for him. In either scenario, if he
does not act according to his duty and goes ahead and performs wudii’ in the usurped place,
he will have sinned. Nevertheless, the wudii " he performed there will be valid.



Ruling 268. If someone does not want to perform prayers in a mosque and does not know whether
the place designated for wudii " in the mosque or its pool is a charitable endowment to the general
public or only to those who perform prayers in the mosque, he cannot perform wudii’ there.
However, there is no problem if people who do not usually pray in that mosque perform wudii’ in
that place or with water from the pool and no one prohibits them from doing so.

Ruling 269. Performing wudii’ with water belonging to hostels, hotels, shopping arcades,
motorway restaurants, and similar places is valid only if people who do not reside there usually
perform wudii” with water belonging to that place and no one prohibits them from doing so.

Ruling 270. There is no problem in performing wudii with water from streams that rational people
would consider permissible to use without the owner's consent — irrespective of whether the owner
is an adult or a child — even if one does not know that the owner consents to it. In fact, it is permitted
to use a stream’s water even if the owner forbids performing wudii* with it, or if one knows that
the owner does not consent, or if the owner is a minor (saghir) or insane.

Ruling 271. If a person forgets that some water is usurped and performs wudii* with it, his wudii’
is valid. However, if someone usurps some water himself and then having forgotten that it is
usurped performs wudii’ with it, then to consider his wudii’ valid is problematic [i.e. based on
obligatory precaution, it must not be considered valid].

Ruling 272. If a person owns the wudii* water but the water is in a usurped utensil and no other
water is available, then in case he can empty the water in a lawful manner into another utensil, it
is necessary for him to do so and then perform wudii ’; and in the event that this is not possible, he
must perform tayammum. If he has some other water, it is necessary for him to perform wudii’
with that other water. In both cases, if he acts contrary to the above and performs wudii* with water
from a usurped utensil, his wudii " is valid.

Ruling 273. If a brick or stone of a pool, for example, is usurped, in the event that drawing water
from the pool is not commonly regarded as using the brick or stone, there is no problem. However,
in the event that it is regarded as using the brick or stone, then drawing water from the pool is
unlawful but the wudiz " is valid.

Ruling 274. If a pool or a stream is built in the courtyard of the shrine (haram) of one of the
Infallible Imams (“A) or one of the children of the Infallible Imams (“A), and that courtyard had
previously been a graveyard, in the event that one does not know that the ground of the courtyard
was a charitable endowment for the graveyard, there is no problem in performing wudii* with the
water from that pool or stream.

The fourth condition: the parts of the body on which wudii’ is performed must be pure at the time
of washing and wiping, even if one purifies them during wudii’ before he washes or wipes.?! If the
washing during wudii’ is performed with kurr water or suchlike, then purifying an impure part
before washing is not necessary [as it will become pure during the wudii .

3! For example, if one’s arm is impure and at the time of performing wudii’ he pours water on it
and purifies it, and if this is done before he wipes his arm down with his hand, then the fourth
condition will have been fulfilled.



Ruling 275. If a place that has been washed or wiped becomes impure before the wudii " has been
completely performed, the wudii’ is valid.

Ruling 276. If a part of the body on which wudii’ is not performed is impure, the wudii’ is valid.
However, if one has not purified the urinary outlet or the anus, the recommended precaution is that
one should first purify it and then perform wudii .

Ruling 277. If one of the parts of the body on which wudii’ is performed is impure, and after
performing wudii” one doubts whether or not he washed it with water before performing wudii’,
the wudii " is valid. However, he must still wash the part that was impure with water.

Ruling 278. If there is a cut or a wound on one’s face or arms, and blood from it does not stop,
and water is not harmful to it, he must — having first washed that area in the correct order of wudii’
— immerse the cut or wound in kurr or flowing water and then put pressure on it so that the blood
stops; then, under the water, he must draw his finger along the cut or wound from top to bottom
so that water flows over it and then wash the lower parts. If he does this, his wudii " is valid.

The fifth condition: there must be sufficient time for performing wudii* and prayers.

Ruling 279. If there is so little time [before the end of the prescribed time for prayers] that by
performing wudii’ the entire prayer or part of it would have to be performed after its time, then one
must perform fayammum. However, if the time required for performing tayammum and wudii’ is
the same, then one must perform wudiz .

Ruling 280. If due to the shortage of time for prayers one’s duty is to perform tayammum, but
instead he performs wudii* with the intention of attaining proximity to Allah (gasd al-qurbah), or
[he performs wudii ] for a recommended act like reciting the Qur’an, then the wudii " he performed
is valid [despite the fact that his duty was to perform tayammum]. Similarly, the wudii’ would still
be valid if he performed it with the intention of performing that prayer unless he did so without
the intention of attaining proximity to Allah the Exalted.

The sixth condition: one must perform wudii* with the intention of attaining proximity to Allah
the Exalted, and it is sufficient to perform it with the intention of following the command of Allah
the Exalted. If one performs wudii’ to cool down or with some other intention, it is invalid.

Ruling 281. It is not necessary for one to actually utter the intention (niyyah) of performing wudii’
or feel it in his heart; rather, it is sufficient if he performs all the acts of wudii’ in compliance with
the command of Allah the Exalted.

The seventh condition:* wudii’ must be performed in the sequence (tartib) mentioned earlier, i.e.
first the face must be washed, then the right arm, and then the left arm; following that, the head
must be wiped and then the feet. And based on obligatory precaution, one must wipe the left foot
after the right foot.

The eighth condition: the acts of wudii must be performed in close succession (muwalah).

Ruling 282. If there is a gap in between the acts of wudii’ to the extent that the acts of wudii’
cannot be commonly regarded as being performed in close succession, the wudii’ is invalid.



However, this does not apply if a legitimate excuse ( ‘udhr) arises; for example, one forgets that he
is performing wudii’, or the water runs out. In fact, when one wants to wash or wipe a place, if the
moisture on all the places he has already washed or wiped has dried up, the wudii " is invalid. If
only the moisture on the place that comes before the area he wants to wash or wipe has dried up —
for example, when he wants to wash his left arm, the moisture on his right arm has dried up but
his face is still wet — then his wudiz’ is valid.

Ruling 283. If a person performs the acts of wudii” in close succession but the moisture on the
previous places has dried up by means of hot weather or on account of excess body heat and
suchlike, his wudii’ is valid.

Ruling 284. There is no problem in walking while performing wudii ’; therefore, if after washing
the face and arms one walks a few steps and then wipes his head and feet, his wudii’ is valid.

The ninth condition: washing the face and arms and wiping the head and feet must be performed
by the person himself; if someone else performs wudii* on him or helps him in getting the water to
his face and arms, or in wiping his head and feet, his wudiz’ is invalid.

Ruling 28S5. If a person cannot perform wudii’ by himself, he must get assistance from someone
else even if this results in the two of them washing and wiping jointly. In the event that the helper
wants payment, the mukallaf must pay him, provided that he is able to do so and it does not harm
him financially. However, in such a case, the mukallaf must himself make the intention of
performing wudii and wipe with his own hands. If the mukallaf cannot perform wudii’ jointly with
the helper, he must ask the helper to perform wudii* on him, in which case the obligatory precaution
is that both of them must make the intention of performing wudii . If it is possible, the helper must
take the hand of the mukallaf and draw it over the place of wiping; but if that is not possible, the
helper must take some moisture from the mukallaf’s hands and with that moisture wipe the
mukallaf’s head and feet.

Ruling 286. One must not get assistance from someone else in performing those acts of wudii " that
he can perform by himself.

The tenth condition: using the water must not be harmful for the person.

Ruling 287. If someone fears that by performing wudii " he will fall ill, or that if he uses water for
performing wudii” he will remain thirsty, he does not have any obligation to perform wudii . If one
does not know that water is harmful for him and he performs wudii’ and the water really was
harmful for him, his wudii " is void.

Ruling 288. If a person would not be harmed by washing his face and arms with the minimum
amount of water with which performing wudii " is valid but he would be harmed by using an amount
more than that, he must perform wudii* with the minimum amount.

The eleventh condition: there must not be an obstruction for water to reach the parts of the body
on which wudii’ is performed.



Ruling 289. If a person knows that something is stuck to a part of the body on which wudii’ is
performed but he doubts whether or not it would prevent water from reaching that part, he must
remove it or make the water go underneath it.

Ruling 290. There is no problem if there is dirt under one’s nails. However, if the nails are clipped,
in the event that the dirt is an obstruction for water to reach the skin, one must remove the dirt for
the purposes of wudii ". Furthermore, if one’s nails are unusually long, then dirt collected under the
length that is longer than normal must be removed.

Ruling 291. If there is swelling on one’s face, arms, front of head, or feet as a result of being burnt
or due to some other reason, it is sufficient to wash and wipe over it; and in the event that the
swelling is pierced, it is not necessary to make water go underneath the skin. If part of the skin has
peeled, it is not necessary to make water go underneath the unpeeled part; however, in the event
that the peeled skin is such that it sometimes sticks to the body and at other times it hangs loose,
one must cut it off or make water go underneath it.

Ruling 292.* If a person doubts whether or not something is stuck to a part of the body on which
wudii’ is performed, in the event that his deeming this probable would be considered by people to
be reasonable — for example, after plastering or painting one doubts whether or not plaster or paint
is stuck to his hands — he must examine that part or rub his hands to the extent that it would
normally give one confidence that it has been removed or water has gone underneath it.

Ruling 293. If a place on the body that must be washed or wiped is dirty but the dirt is not an
obstruction to water reaching the body, there is no problem. Similarly, there is no problem if after
plastering and suchlike, something white remains on one’s hand that does not prevent water from
reaching the skin. However, if one doubts whether or not its presence will prevent water from
reaching that part of the body, he must remove it.
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Ruling 294. If before performing wudii ' one knows that on some parts of the body on which wudii
is performed there is an obstruction for water to reach those parts, and after wudii” he doubts
whether at the time of performing wudii " he made water reach those parts, his wudii’ is valid.

Ruling 295. If on some parts of the body on which wudii’ is performed there is an obstruction
under which water sometimes manages to go by itself and at other times does not, and if one doubts
after performing wudii” whether water went under it or not, then in the event that he knows that
while he was performing wudii’ he was not aware of water going under it, the recommended
precaution is that he should perform wudii* again.

Ruling 296. If after performing wudii’ someone sees on a part of the body on which wudii’ is
performed something that is an obstruction to water reaching that part, and if he does not know
whether it was present at the time of performing wudii’ or it appeared afterwards, his wudii’ is
valid. However, if he knows that at the time of performing wudii’ he was not aware of the
obstruction, then the recommended precaution is that he should perform wudii " again.

Ruling 297. If a person doubts after performing wudii’ whether or not there was something that
was an obstruction to water reaching those parts of the body on which wudii’ is performed, the
wudii’ 1s valid.



LAWS OF wUuDpU’

Ruling 298. Someone who frequently doubts about the acts of wudii* and its conditions — such as
the water being pure and not being usurped — must not heed his doubts.

Ruling 299. If someone doubts whether his wudii “ has become void or not, he must treat it as still
being valid. However, if after urinating one does not perform istibra’ and performs wudii’, and
after performing wudii’ some fluid is discharged about which he does not know if it is urine or
something else, his wudii’ is void.

Ruling 300. If a person doubts whether he has performed wudii’ or not, he must [deem that he has
not and] perform wudii .

Ruling 301. If someone knows he has performed wudii " and also knows that he has done something
that invalidates wudii ' — for example, he has urinated — but he does not know which one was first
[i.e. he does not know whether he performed wudii * and then urinated, for example, or he urinated
and then performed wudii ], then in the event that he has this doubt before prayers, he must perform
wudii’ for those prayers. If he has this doubt during prayers, he must break his prayer and perform
wudii’. And if he has this doubt after prayers, the prayer he performed is valid but he must perform
wudii’ for subsequent prayers.

Ruling 302. If a person becomes certain after or while performing wudii’ that he has not washed
or wiped some necessary places, in the event that the moisture on the previous parts has dried up
due to the passing of time, he must perform wudii " again. If the moisture has not dried up, or it has
dried up on account of hot weather and suchlike, he must wash or wipe the part that he forgot and
the parts that follow it. If during wudii " one doubts whether or not he has washed or wiped a place,
he must follow the same instructions.

Ruling 303. If a person doubts after prayers whether he had performed wudii’ or not, his prayers
are valid but he must perform wudii* for subsequent prayers.

Ruling 304. If a person doubts during prayers whether or not he had performed wudii’, then based
on obligatory precaution, he must perform wudii* and perform the prayer again.

Ruling 305. If a person realises after prayers that his wudii* has become void but doubts whether
his wudii’ became void before or after prayers, the prayers performed by him are valid.

Ruling 306. If a person suffers from an illness that causes urine to be discharged drop by drop [i.e.
urinary incontinence], or if he cannot control faeces from being discharged [i.e. faecal
incontinence], in the event that he is certain he will have some respite from a discharge between
the beginning and the end of the prayer time such that he will be able to perform wudii " and the
prayers during the period of respite, he must perform prayers at the time he has the respite. If the
respite is long enough to perform only the obligatory acts of prayers, then at the time he has the
respite, he must perform only those acts of the prayer that are obligatory and leave the
recommended acts, such as the call to prayer (adhan), the call to stand up for prayer (igamah), and
the supplication that is recited with the hands placed in front of the face (quniit).



Ruling 307.% If a person finds respite [from the illness mentioned in the previous ruling] to
perform wudii’ and only part of the prayer, and during prayers some urine or faeces is discharged
once or a few times, the obligatory precaution is that in the respite period he must perform wudii’
and prayers. Furthermore, it is not necessary that he renew his wudii " on account of a discharge of
urine or faeces during or after prayers; rather, one wudii” will suffice for several prayers unless he
does something else that invalidates his wudii’, such as sleeping, or he discharges urine or faeces
in a normal manner. However, it is better that he perform wudii’ for the next prayer.

Ruling 308. If urine or faeces is discharged with such frequency that the person does not find a
long enough respite to perform wudii " and part of the prayer, then one wudii* will be sufficient for
several prayers unless he does something else that invalidates his wudii’ — such as urinating or
defecating in a normal manner, or sleeping — although it is better that he perform wudii* for every
prayer. However, for a lapsed (qada’) prostration (sajdah), a qada’ tashahhud (testifying), and the
precautionary prayer (salat al-ihtiyat), performing another wudii ' is not necessary.

Ruling 309. If urine or faeces are discharged continuously, it is not necessary for the person to
perform prayers immediately after performing wudii’, although it is better that he make haste to
perform the prayers.

Ruling 310. If urine or faeces are discharged continuously, it is permitted for the person — after he
has performed wudii’ — to touch the writing of the Qur’an even if he is not in the state of performing
prayers.

Ruling 311. Someone whose urine is discharged drop by drop must use a bag in which there is
some cotton or something else that prevents the urine from splashing onto other areas; and the
obligatory precaution is that before every prayer, he must wash with water the urinary outlet that
has become impure. If someone cannot control the discharge of faeces, he must prevent the faeces
from spreading onto other areas during prayers if it is possible for him to do so; and the obligatory
precaution is that if it is not excessively difficult, he must wash the anus with water before every
prayer.

Ruling 312. If someone cannot control the discharge of urine or faeces, he must prevent their
discharge during prayers if it is possible for him to do so; and it is better that he prevents it even if
he incurs an expense in doing so. If his illness can be treated easily, it is better that he is treated.

Ruling 313. If someone cannot control the discharge of urine or faeces, then after recovering from
his illness, it is not necessary for him to repeat the prayers he performed in accordance with his
religious duty while he was ill. However, if he recovers from his illness during the time of prayers,
then based on obligatory precaution, he must repeat the prayer he performed at that time.

Ruling 314. If someone suffers from an illness that does not allow him to stop passing wind [i.e.
excessive flatulence], he must act in accordance with the duty of those who cannot control the
discharge of urine and faeces.

THINGS FOR WHICH ONE MUST PERFORM WUDU”’

Ruling 315. It is obligatory to perform wudii’ for six things:



1. for obligatory prayers — except the funeral prayer (salat al-mayyit) — and for recommended
prayers;

2. for a sajdah and tashahhud that have been forgotten if between them and the prayer one has
done something that invalidates wudii ’; for example, he has urinated. It is not obligatory, however,
to perform wudii’ for the two prostrations for inadvertence (sajdata al-sahw);

3. for the obligatory circumambulation (tawaf) of the Ka‘bah that is part of hajj or ‘umrah;*?

4. if one had made a vow (nadhr) or a covenant ( ‘ahd) or had taken an oath (qasam) that he would
perform wudii’;

5. if one had made a vow that, for example, he would kiss the writing of the Qur’an;

6. for washing a copy of the Qur’an that has become impure or for taking it out from a lavatory
and such places, in the event that he is obliged to touch the writing of the Qur’an with his hand or
with some other part of his body. However, in the event that the delay that would be caused by
performing wudii’ would result in further disrespect to the Qur’an, one must take the Qur’an out
from the lavatory and such places — or wash it if it has become impure — without performing wudii .

Ruling 316. Touching the writing of the Qur’an — i.e. making a part of the body come into contact
with the writing of the Qur’an — for someone who does not have wudii " is unlawful. However, if
the Qur’an is translated into another language, then touching the translation is not a problem.

Ruling 317. It is not obligatory to prevent a child or an insane person from touching the writing
of Qur’an. However, if their touching the Qur’an is deemed to be disrespectful to it, then one must
prevent them from touching it.

Ruling 318. Based on obligatory precaution, it is unlawful for someone who does not have wudii’
to touch the name of Allah the Exalted or His special attributes in whatever language they happen
to be written. Furthermore, it is better also to avoid touching the blessed names of the Most Noble
Prophet (S), the Infallible Imams (“A), and Her Eminence [Fatimah] al-Zahra’ (“A) without wudii .

Ruling 319. At whatever time a person performs wudii* with the intention of attaining proximity
to Allah, it is valid; and it does not matter whether he performs it shortly before the time for prayers,
or well in advance of it, or after it has set in. Furthermore, it is not necessary for one to make the
intention of performing an obligatory or recommended wudii’. In fact, even if one mistakenly
makes the intention of performing an obligatory wudii’ and afterwards realises that it was not
obligatory, his wudii " is valid.

Ruling 320. If someone is certain that the time for prayers has set in and makes the intention of
performing an obligatory wudii’, and after performing wudii” he realises that the time has not set
in yet, the wudiz’ is valid.

Ruling 321. It is recommended for someone who has wudii* to perform wudii’ again for every
prayer. According to some jurists, it is recommended that one should perform wudii’ for salat
al-mayyit, visiting graves, going to a mosque and the shrines of the Infallible Imams (‘A), carrying

32 ‘Umrah refers to the pilgrimage to Mecca that has fewer rituals than the hajj pilgrimage. It is
sometimes referred to as the ‘minor pilgrimage’.



the Qur’an, reading and writing it, touching its margins, and before sleeping. However, wudii’
being recommended in these cases is not established. Of course, if one performs wudii * on the basis
that it being recommended is probable, his wudii * is valid and he can perform any act that requires
wudii’ with that wudii’; for example, he can perform prayers with that wudii .

THINGS THAT INVALIDATE WUDU’

Ruling 322. Seven things invalidate wudii "

1. urinating; and apparently included in the ruling of urinating is the similar moisture that comes
out after urinating and before performing istibra’;

2. defecating;
3. passing wind of the stomach and the intestine from the anus;

4. sleeping, which means that simultaneously one’s eyes do not see and one’s ears do not hear;
however, if one’s eyes do not see but his ears hear, his wudii* does not become invalid;

5. things that cause one to lose his mind, such as insanity, intoxication, and unconsciousness;
6. istihadah of a woman, which will be discussed later;

7. janabah; and based on recommended precaution, all things for which one must perform ghus!.

LAWS OF JABIRAH WwUDU"’

‘Jabirah’ refers to the thing with which a wound or a break in a bone is bandaged, and to
medication applied to a wound and suchlike.

Ruling 323. If on one of the parts of the body on which wudii’ is performed there is a wound, boil,
or broken bone, in the event that it is uncovered and water is not harmful for the person, he must
perform wudii’ in the normal manner.

Ruling 324. If a wound, boil, or broken bone is on one’s face or arms, and it is uncovered, and
pouring water over it is harmful, then the area around the wound or boil must be washed from top
to bottom in the manner that was explained regarding wudii . If drawing a wet hand over it is not
harmful, it is better that one draw a wet hand over it, place a pure cloth over it, and then draw a
wet hand over the cloth as well. As for the case of a broken bone, it is necessary to perform
tayammum [instead of jabirah wudii .

Ruling 325. If a wound, boil, or broken bone is on the front part of the head or on the feet, and it
is uncovered, then in the event that one is unable to wipe it — meaning that the wound, for example,
covers the entire area that is to be wiped, or for some reason he is unable to wipe even the
unaffected areas — in such a case, it is necessary for him to perform tayammum. And based on
recommended precaution, he should also perform wudii’ and place a pure cloth over it and wipe
over the cloth with the wetness of the wudiz” water left on his hand.

Ruling 326. If a boil, wound, or broken bone is covered, and uncovering it is possible without
causing excessive difficulty, and water is not harmful for the person, then he must uncover it and



perform wudii’, irrespective of whether the wound and suchlike is on the face, arms, the front part
of the head, or the feet.

Ruling 327. If a wound, boil, or broken bone that is covered is on the face or arms, in the event
that it is harmful to uncover and pour water over it, one must wash as much of the area around it
as possible. And based on obligatory precaution, one must also wipe over the jabirah.

Ruling 328. If it is not possible to uncover a wound but the wound and the thing that has been
placed over it are pure, and if making water reach the wound is possible and not harmful, then one
must make water go over the wound from top to bottom. If the wound or the thing that has been
placed over it is impure, in the event that it is possible to wash that thing with water and make the
water go over the wound, one must wash it with water and at the time of performing wudii’ he
must make the water reach the wound. In the event that water is not harmful for the person but
washing it with water is not possible, or if uncovering the wound causes excessive difficulty or is
harmful for him, he must perform fayammum.

Ruling 329. If the jabirah completely covers one of the parts of the body on which wudii’ is
performed, then performing jabirah wudii’ is sufficient. However, if the jabirah covers all or most
of the parts of the body on which wudii’ is performed, then based on obligatory precaution, one
must perform tayammum and jabirah wudii .

Ruling 330. It is not necessary for the jabirah to be made of something that one is permitted to
wear when performing prayers. Therefore, if the jabirah is made of silk or pure parts of an animal
whose meat is unlawful to eat, it is permitted to wipe over it.

Ruling 331. If someone has a jabirah on the palm of his hand or on his fingers, and at the time of
performing wudii’ he draws his wet hand over it, he must wipe his head and feet with the same
moisture [that has gathered on the jabirah].

Ruling 332. If the jabirah covers the entire surface of the top of the foot except for an area over
the toes and at the top of the foot, one must wipe the places that are uncovered and over the jabirah
that is covering the other parts.

Ruling 333. If there are several jabirahs on one’s face or arms, he must wash between them; and
if the jabirahs are on the head or the feet, he must wipe between them. As for those places covered
by the jabirah, he must act according to the rules of jabirah.

Ruling 334. If the jabirah has covered more than the normal area around the wound and it is not
possible to remove it without causing excessive difficulty, one must perform tayammum unless the
Jjabirah is on a place of the body that tayammum is performed on, in which case based on obligatory
precaution, it is necessary to perform both wudii  and tayammum. In both cases, if it is possible to
remove the jabirah without causing excessive difficulty, the jabirah must be removed. Therefore,
if the wound is on the face or arms, the area around it must be washed; and if it is on the head or
top of the feet, the area around that must be wiped; and for the place of the wound, one must act
according to the rules of jabirah.

Ruling 335. If there is no wound, cut, or broken bone on a part of the body on which wudii’ is
performed but water is harmful for the person for some other reason, he must perform tayammum.



Ruling 336.* If phlebotomy?>? has been performed on one of the parts of the body on which wudiz’
is performed and water is not harmful for it but the person is unable to wash it because the blood
does not congeal and suchlike, then it is necessary for him to perform tayammum. However, if one
can wash it with water but water is harmful for it, then he must act according to the rules of jabirah.

Ruling 337. If something is stuck on a part of one’s body on which wudii” or ghus! is performed
and it is not possible to remove it, or the difficulty involved in removing it is such that it cannot be
endured, then the person’s responsibility is to perform tayammum. However, if the thing that is
stuck is on a part of the body on which tayammum is performed, it is necessary to perform both
wudii " and tayammum. Furthermore, if the thing that is stuck is some form of treatment, it is ruled
to be jabirah.

Ruling 338.* For all ghusls — apart from the ghus! given to a corpse — jabirah ghusl is performed
like jabirah wudii ; however, based on obligatory precaution, one must perform it in sequence. If
there is a wound or boil on the body, one has the choice of performing ghus! or tayammum; and in
the event that one chooses to perform ghus/ and the wound is not covered, the recommended
precaution is that he should place a pure cloth over the wound or the uncovered boil and wipe over
the cloth. However, if there is a broken bone in the body, one must perform ghusl/, and as a
precautionary measure, he must also wipe over the jabirah; and in the event that it is not possible
to wipe over the jabirah or the place of the broken bone is uncovered, it is necessary to perform
tayammum. Therefore, if the place of the broken bone is uncovered, he must perform tayammum,
and if it is covered, he must perform ghus/ and wipe over the jabirah. If wiping over the jabirah
is not possible, then in the event that the jabirah is not on a part of the body on which tayammum
is performed, he must perform fayammum. If the jabirah is on a part of the body on which
tayammum is performed, then based on obligatory precaution, he must perform both ghus! (without
wiping over the injured area) and tayammum.

Ruling 339. If someone’s responsibility is to perform tayammum but on some of the parts of his
body on which tayammum is performed he has a wound, boil, or broken bone, he must perform
Jjabirah tayammum in accordance with the rules of jabirah wudii’.

Ruling 340. If someone must perform prayers with jabirah wudii’ or ghusl, in the event that he
knows his legitimate excuse for not performing normal wudii’ or ghusl will remain valid until the
end of the time for prayers, he can perform prayers at the beginning of their time. However, if he
has hope that his legitimate excuse will expire before the end of the time for prayers, it is better
that he wait; and in the event that his legitimate excuse remains valid, he must perform prayers
with jabirah wudii’ or ghusl at the end of the time for prayers. If he performed prayers at the
beginning of their time and his legitimate excuse expired by the end of the time for prayers, the
recommended precaution is that he should perform wudii’ or ghusl and repeat the prayers.

Ruling 341.*% If there is a dressing over one’s eye and the illness is in his eye, he must perform
tayammum.

33 Phlebotomy is the practise of bloodletting, i.e. a treatment in which a vein is cut to release
blood.



Ruling 342.* If someone does not know whether his duty is to perform fayammum or jabirah
wudii’, he must perform both of them.

Ruling 343.* The prayers that one performs with jabirah wudii’ are valid, and he can perform
subsequent prayers with that wudii* as well. However, if his duty was to perform both jabirah
wudii’ and tayammum, then after his legitimate excuse has expired, he must perform wudii’ for
subsequent prayers.

OBLIGATORY (WAJIB) RITUAL BATHING (GHUSL)
There are seven obligatory ghusls:
1. the ghusl for ritual impurity (janabah);
2. the ghusl for menstruation (hayd);
3. the ghusl for lochia®* (nifas);
4. the ghusl for irregular blood discharge (istihadah);
5. the ghusl for touching a corpse (mass al-mayyit),
6. the ghusl given to a corpse (mayyit);
7. a ghusl that becomes obligatory on account of a vow (nadhr), oath (gasam), or suchlike.

If there is a total solar eclipse or a total lunar eclipse and a mukallaf intentionally (‘amdan) does
not perform the prayer of signs (salat al-ayat) in its prescribed time, then based on obligatory
precaution, he must perform ghus/ before he makes it up [i.e. when he performs salat al-ayat
belatedly (gada’), he cannot do so with wudii ’; rather, he must perform ghus! first and then perform
the prayer with that ghus/].

LAWS OF RITUAL IMPURITY (JANABAH)

Ruling 344. A person becomes junub® in two ways:
1. sexual intercourse;

2. ejaculation of semen, whether he is asleep or awake, and whether it is a little or a lot, with or
without lust, voluntarily or involuntarily.

Ruling 345. If some fluid comes out of the penis and the man does not know whether it is semen,
urine, or something else — in the event that it comes out with three characteristics: it is accompanied
by lust, it comes out with a gush, and one’s body feels weak after it has come out — then that fluid
is ruled to be semen; and if none of these three characteristics is present or if even one of them is
not, it is not ruled to be semen. However, in the case of a sick person, it is not necessary that the
fluid comes out with a gush or that at the time of coming out his body feels weak; rather, if the
only characteristic present is that it comes out with lust, it is ruled to be semen.

34 Lochia refers to blood discharge after childbirth.
35 Junub is the term used to refer to a person who is in the state of janabah.



As for the fluid that is discharged from the vagina when a woman engages in foreplay or
imagines lustful thoughts and which is not enough to dirty other places [such as her clothing], it is
pure and does not require ghus/ to be performed, nor does it invalidate wudii". However, if the
discharged fluid is a lot — to the extent that it can be called an ‘ejaculation’ and it dirties clothing
— then in case it is discharged when the woman reaches sexual climax and complete sexual
satisfaction (orgasm), it is impure and causes janabah. In fact, even if it is not discharged at that
moment, based on obligatory precaution, it is impure and causes jandbah. Whenever a woman
doubts whether or not a discharge of fluid was to this extent, or she doubts whether or not fluid
was discharged at all, performing ghus! is not obligatory for her nor does it invalidate wudii " and
ghusl.

Ruling 346. If some fluid is discharged by a man who is not sick and that fluid has one of the three
characteristics mentioned in the previous ruling, but the man does not know whether it had any of
the other characteristics, he is not considered junub and performing ghus! is not obligatory for him.

Ruling 347. It is recommended that one urinate after ejaculation; if he does not urinate, and after
performing ghus!/ some fluid comes out about which he does not know whether it is semen or some
other fluid, it is ruled to be semen.

Ruling 348. If a person has sexual intercourse with a woman and penetration occurs up to or more
than the circumcised part of the penis — irrespective of whether the penetration was in the vagina
or the anus, and whether the man had reached the age of legal responsibility (buliigh) or not — then,
even if semen is not ejaculated, both the man and the woman become junub.

Ruling 349. If a person doubts whether or not penetration has occurred up to the circumcised part
of the penis, ghus!/ is not obligatory for him.

Ruling 350. If, God forbid, a man has sexual intercourse with an animal and the man ejaculates,
ghusl is sufficient. If he does not ejaculate and he had wudii* before penetration, again ghus/ is
sufficient; but if he did not have wudii’, the obligatory precaution is that he must perform ghusl
and wudii’. The ruling is the same in the case of a man having sexual intercourse with another man
or with a boy [God forbid].

Ruling 351. If a person feels the movement of semen but does not ejaculate, or if one doubts
whether semen has been ejaculated or not, ghus!/ is not obligatory for him.

Ruling 352. If someone cannot perform ghus! but can perform tayammum, he can still have sexual
intercourse with his wife even after the time for prayers has set in.

Ruling 353. If a person sees semen on his clothes and knows that it has come from himself and he
has not performed ghus/, he must perform ghus/ and make up [i.e. perform as gada '] those prayers
that he is certain of having performed while he was junub. However, it is not necessary for him to
make up those prayers that he deems only probable of having performed before ejaculation of the
semen.



THINGS THAT ARE UNLAWFUL (HARAM) FOR A JUNUB

Ruling 354. Five things are unlawful for a junub:

1. touching the writing of the Qur’an or the name of Allah the Exalted with any part of the body
as per the details that were mentioned in the section on wudii ’;*¢

2. entering Masjid al-Haram and the Mosque of the Prophet (S), even to the extent of entering from
one door and exiting from another;

3. staying in other mosques; and similarly, based on obligatory precaution, staying in the shrines
of the Infallible Imams (‘A). However, there is no problem if a junub passes through a mosque;
for example, by entering from one door and exiting from another;

4. entering a mosque to take something from it; and similarly, based on obligatory precaution,
placing something in it even if he does not enter the mosque himself [but places something in it
from outside];

5. reciting any of the verses for which sajdah is obligatory. These verses are found in four chapters
(surahs) of the Qur’an:

a. Surat al-Sajdah (Chapter 32), verse 15;
b. Siirat Fussilat (Chapter 41), verse 37,
c. Suirat al-Najm (Chapter 53), verse 62;
d. Surat al-"Alaq (Chapter 96), verse 19.

THINGS THAT ARE DISAPPROVED (MAKRUH) FOR A JUNUB

Ruling 355. Nine things are disapproved for a junub:

1.-2. eating and drinking; however, if one washes his face and hands and rinses his mouth, then
eating and drinking are not disapproved; and if one only washes his hands, then the disapproval is
lessened;

3.* reciting more than seven verses of the Qur’an that do not contain an obligatory sajdah; this is
the opinion held by most jurists (mashhiir);

4. touching the cover, margins, or spaces between the writing of the Qur’an with any part of the
body;

5. keeping the Qur’an with oneself;

6. sleeping; however, if one performs wudii’, or on account of not having water one performs
tayammum in place of ghusl, it is not disapproved;

7. dyeing hair with henna or something similar;
8. rubbing oil on the body;

9. having sexual intercourse after having a wet dream, i.e. after semen has been ejaculated in one’s
sleep.

36 See Ruling 318.



THE GHUSL FOR JANABAH

Ruling 356. The ghus! for janabah is obligatory for obligatory prayers and suchlike, but it is not
necessary for salat al-mayyit, sajdata al-sahw, the prostration for offering thanks (sajdat al-shukr),
and for the obligatory prostrations of the Qur’an.

Ruling 357. It is not necessary that at the time of performing ghus/ one make the intention of
performing an obligatory ghusl; rather, it is sufficient if one performs ghus/ with only the intention
of qurbah, i.e. in humility to the Lord of the worlds.

Ruling 358. If a person is certain that the time for prayers has set in and he makes the intention of
performing an obligatory ghusl, and afterwards he realises that actually he performed ghus! before
the time for prayers had set in, his ghus/ is valid.

Ruling 359. Two types of ghusls for janabah can be performed: sequential (tartibi) and immersive
(irtimast).

SEQUENTIAL RITUAL BATHING (AL-GHUSL AL-TARTIBI)

Ruling 360. In sequential ghus/, one must — based on obligatory precaution — first wash with the
intention of ghusl the entire head and neck and then the entire body with the intention of ghus/;
and it is better to first wash the right side of the body, then the left. In the event that one
intentionally or due to being negligent in learning the laws of ghus/ does not wash the entire head
and neck before washing the body, then based on obligatory precaution, his ghus/ is invalid.
Furthermore, based on obligatory precaution, when performing ghus/, it is not sufficient to make
the intention of ghus/ when moving the head, neck, or body while they are already under the flow
of water; rather, the part that one wants to perform ghus/ on — in the event that it is already under
the flow of water — must be taken out from under the flow of water and then washed with the
intention of ghusl.

Ruling 361. In case one washes his body before his head and neck, it is not necessary for him to
repeat the ghus/; rather, in the event that one rewashes his body, his ghus/ will be valid.

Ruling 362. In case a person is not certain that he has completely washed both parts —i.e. his head
and neck, and his body — for him to be certain that he has washed both parts, when he washes one
part, he must wash an area of the other part as well.

Ruling 363. If after performing ghus!/ one realises that he has not washed an area of his body but
he does not know which area it is, it is not necessary for him to rewash his head and neck; rather,
he must only wash that area of his body that he deems probable he had not washed.

Ruling 364. If after